A Brief Biography of Imam al-Tirmidht rahimahullah (d.279 AH)

His name was Muhammad ibn 1sa ibn Sawrah ibn Misa ibn al-Dahhak al-Sulam al-Tirmidhi, some have recorded his name as
Muhammad ibn ‘Tsa ibn Yazid ibn Sawrah ibn al-Sakan. He was born in 210 AH in Tirmidh, which is in southern Uzbekistan. Near
the end of his life, he became blind. Some have stated that this occurred near the start of his life, however, this seems
inaccurate. Al-Dhahabr writes in Siyar, 13:270:

“There is a difference of opinion; it has been said that he was born blind, and the correct view is that he became blind later in his
old age after travelling and writing ahadith”

He was known for his prolific memory Al-Tirmidht said as recorded by Al-Dhahabi, 13:273:
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“] was on a journey to Makah, and so | wrote two volumes of the ahadith of a certain shaykh. Thus, | found him thinking that the
two volumes are with me, so | asked him [to read the ahadith to him] and he agreed, suddenly | saw that the two volumes are
empty white paper (Al-Tirmidht had mistakenly brought the wrong two volumes). Thus, the shaykh continued to read to me
verbatim when suddenly he looked at my hand and saw white paper. ‘Do you not have any shame from me?’ asked the shaykh,
so | informed him of what had occurred and | told him ‘I have memorised all that you have read,’ so he said, ‘Read it,’ | read all
of it and he did not believe me and said, ‘It is possible you learnt them (the ahadith) before you came?’ So, | told him, ‘Then

narrate something else to me,” he narrated 40 ahadith to me and then said, ‘Repeat them,’ | repeated all of them without
making a mistake in a single letter”

Ibn al-Athir writes in Jami‘ al-Usal, 1:193:
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“And he has in figh a capable hand”

He passed away in 270 AH in a place called Bagh which is close to Tirmidh as preferred by Sh. Ahmad Shakir, 1:91. Some have
stated that he passed away in Tirmidh. Hence, Sh. Ahmad Ma‘bad states in his footnotes upon Al-Nafh al-Shadhi, 1:168 that it is
possible he passed away in Tirmidh and was buried in Bugh.

Prominent Teachers

His most common teachers in the Jami‘ include (note: the numbering is colour coded; red is Tahir al-Azhari, green is Dar al-Ta’sll
and is Sh. Shu‘ayb):

1) Qutaybah ibn Sa‘7d (d.240 AH); from whom he narrates 601/605/ ahadith

2) Muhammad ibn Bashar Bundar (252 AH); from whom he narrates 442/467/ ahadith

3) Mahmud ibn Ghaylan al-'‘Adawi (d.249 AH); from whom he narrates 292/303/ ahadith

4) Hannad ibn al-Sariy (d.243 AH); from whom he narrates 280/288/ ahadith

5) Ahmad ibn Man1* (d.244 AH), the author of a Musnad; from whom he narrates 249/258/ ahadtth

6) Muhammad ibn Yahya ibn AbT ‘Umar al-‘Adanit (d.243 AH), the author of a Musnad, from whom he narrates 187/
ahadith

7) Muhammad ibn al-‘Al3’ AbQ Kurab al-Hamdan1 (d.248 AH); from whom he narrates 179/ ahadtth
8) ‘Altibn Hujr ibn lyas (d.244 AH); from whom he narrates 174/ ahadith
9) ‘Abd ibn Humayd (d.249 AH), the author of a Musnad; from whom he narrates 167/ ahadith
10) Ishaq ibn Misa ibn ‘Abdillah Abl Misa al-Ansari (); from whom he narrates 99 ahadith
Two of Al-Tirmidh’s most prominent teachers were Imam al-Bukhari and Imam Muslim. In fact, he writes in his Al-‘llal, pg.33:
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“And whatever is mentioned within it from hidden defects in ahadith, narrators and historical events, then it is that which | have

extracted from the book ‘Al-Tarikh’ [of Imam al-Bukhari] and most of it is that which | have discussed with Muhammad ibn
Isma‘l, and from it is that which | have discussed with ‘Abdullah ibn ‘Abd al-Rahman and Abl Zur‘ah. Most of it is from



Muhammad and a small portion of it is from ‘Abdullah and AbQ Zur‘ah. And | have not seen anyone in ‘Iraq nor in Khurasan in
knowing the hidden defects, historical details and knowledge of chains of narration more knowledgeable than Muhammad ibn
Isma‘fl”

‘Umar ibn ‘Alak said as quoted by Al-Dhahabt in Tadhkirah al-Huffaz, 2:634:
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“Al-Bukhar passed away and he did not leave behind in Khurasan the likes of Abd Tsa in terms of knowledge, memory, piety and
ascetism, he cried until he became blind and remained disabled [through blindness] for a number of years”

Al-Tirmidht himself states as recorded by lbn Hajar in Tahdhib al-Tahdhib, 3:669:
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“Muhammad ibn Isma‘ll [al-Bukhari] said to me, ‘That which | have benefitted from you is more than that which you have
benefitted from me”

In fact, he had reached such a stage that Imam al-Bukhari also acquired ahadith from Al-Tirmidhi. Al-Tirmidhi clearly mentions
that Al-Bukhart acquired hadith number 3727 and 3303 found in the Jami‘ from Al-Tirmidhi. He has benefitted from Al-Bukhar?’s
insights in 114 places in the Jami‘. Sh. ‘Abdullah al-Sa‘d mentions in Al-Madkhal, pg.53 that a unique feature of Al-Tirmidht’s
quotations from Al-Bukhari is that we find Al-BukharT’s comments, at times, to contradict one another, hence Al-Tirmidht's
quotation is considered Al-Bukhar?’s final view. In fact, he states, pg.56:
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“And the two books Al-Jami‘ and Al-‘llal of Al-Tirmidht are considered the second source for the statements of Al-Bukhari after
his books, thus he (Al-Tirmidh1) is the one who spread his knowledge and is considered from amongst his greatest students”

However, this does not mean that Al-Tirmidht agrees with all the conclusions of his teacher. Rather, at times, he disagrees with
his ruling upon a hadtth or narrator.

The Travels of Al-Tirmidht

There is some debate over when Imam al-Tirmidht began his journey in search of knowledge. Hafiz al-Mizzi writes that he only
began searching for knowledge after 240 AH. He writes in Tahdhib al-Kamal, 1:401:
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“Indeed, his travels in the search of knowledge was after 240 AH”
While Sh. ‘Abdullah al-Sa‘d is inclined towards this position, he himself admits that Al-Tirmidhi has narrated from the likes of
Ishaqg ibn Rahwayh who passed away before 240 AH. Ibn Hajar has also refuted Al-Mizzi in his Tahdhib al-Tahdhib, 1:45 in the
biography of Ahmad ibn Muhammad ibn Miisa who passed away in 238 AH yet is considered a teacher of Al-Tirmidh1. Sh. Nar al-
Din ‘Itr gives preference that Al-Tirmidht began travelling in 235 AH whereas Sh. ‘Addab is inclined that his travels began after

230 AH. However, it is important to note that this does not mean that Al-Tirmidhi began acquiring knowledge at such an age,
rather, the discussion here is on when he began to travel in search of knowledge.

Al-Dhahabi mentions that Al-Tirmidh1 did not travel to Egypt and the Levant.
Sh. Ahmad Shakir writes in his Mugaddimah to Jami‘ al-Tirmidhi, pg.:
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“And indeed Al-Tirmidhi travelled to [various] cities and heard from a number of people from Khurasan and ‘Iraq and Hijaz as is
mentioned in Al-Tahdhib, however, | do not think he entered Baghdad because had he entered it, he would have heard from the

leader of the muhaddithiin and their confidante, Imam Ahmad ibn Muhammad ibn Hanbal, and indeed Ab{ Bakr al-Khatib would
have made an entry for him in Tarikh Baghdad”

Both Sh. Nar al-Din ‘Itr and Sh. Habibullah Mukhtar have followed Sh. Ahmad Shakir in this assertion. However, Sh. Akram Diya
al-‘Umari responds in Turath al-Tirmidhi, pg.13:
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The Books of Al-Tirmidht

Other than the Jami‘, Imam al-Tirmidht has written several other books including:
1) Al-llal al-Saghir ( ye)t Halt); this book is found at the end of Al-Jami’
Ibn al-Athir writes in Jami‘ al-Usal, 1:193:
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“And at the end of it is the book Al-‘llal, indeed he has gathered in it beneficial points, its value is not hidden upon he
who comes upon them”

2) Al-‘llal al-Kabir (=31 JMsa1); whilst this book has not been found, Aba Talib al-Qadi (d.585 AH) ordered the book according
to the chapters of Figh. This has been published.

Sh. Hatim writes in Mugarrar al-Takhrij, pg.90:
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“It is a magnificent book, it has preserved for us a large portion of the statements of Imam al-Bukhari for the majority of
it is from him and a small portion of it is from Imam al-Darimi - ‘Abdullah ibn ‘Abd al-Rahman and Imam Abd Zur‘ah”

3) Al-Shamd’il al-Nabawiyyah (453! Jikid)); this book has been printed
The following are books of Al-Tirmidhi that have not yet been found:

4)  Kitab al-Zuhd (aa S

5)  Al-Tarikh (1)

6) Al-Asma’ wa’l-Kund (S s¥)

7) Kitab al-Tafsir (yid) QS )

8) Al-Ruba’iyyat fi’'l Hadith (cwsd @ &b M), Al-"Umart explains in Turath al-Tirmidhi, pg.15 that this book was not written
by Al-Tirmidhi, but rather by Hafiz Yasuf ibn Shahin who compiled it from the Jami'

9) Kitab fi’'l Jarh wa’l-Ta'dil (Jsxdly =V & <\S); Al-"Umari explains in Turath al-Tirmidhi, pg.14 that this is not a book and,

rather, Al-Khalilt simply states that Al-Tirmidhi has spoken on the field of Al-Jarh wa’l-Ta'dil. Later scholars misunderstood
this to mean that he has written a book on the topic.

10) Kitab fi’l Athar al-Mawgafah (g4 63 & obS)

Imam al-Tirmidht's Madhhab

Sh. Nir al-Din ‘Itr states that Al-Tirmidhi regularly refers to a group of scholars as ‘our fellows’ (wi>si). He states that upon closer

inspection we realise that Al-Tirmidhi follows the opinions of the Mujtahid Fugaha from the scholars of hadith, such as Imam
Malik, Imam al-ShafiT, Imam Ahmad and Imam Ishaq ibn Rahwayh. He writes in Muwazanah, pg.389:
Ty £\ G Bkl os e St IS (15 AL Dl SV 0 Gyl it (ol it sl b1 a0l e bl B0 7 1185
" B F L L) 3 sl g EIRCIESAT
“And this is explicit in that he intends with this statement (i.e. ashabuna) the fugaha from the muhaddithiin, and it is not
specified to those mentioned, the above and coming examples indicate towards this, and similarly a statement like this has also
come ‘Our companions Al-ShafiTand Ahmad and Ishaq’ in the chapter of the one who reads a fard salah and then leads the
people”

A clear indication that Al-Tirmidhi did not always follow Imam al-ShafiT is the following section of the Jami':
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Sh. YGsuf BannQri agrees as he writes, pg.323:

o) SISy Blouly AT J) Olniio Oligsd Lagd (s jlly 3915 g Loly" anai Lo "BLail” G gahalt dl Jg olid) 0,53 Gty ol s Gl G o)1 i)
ST 13y i o 8 LegedST 13y e {1 aslr G Dol fg Logande V1 i1 iYL ST § il e g g cdg¥Y B iyl Ll 1 55 Lead yllly axle
Al Sy bl gyl Jar 3> Aeadlid) Shis & ds5) Sl of 2l Al ad |3 op IS slisuls a5 gy o wlib 3 é.mu TW oS § 1y alS™ 8 0pdy L)
P KO [RRCRPTIRVI R IEV PR JENWE ST RENWE S P

“n

This is also the opinion preferred by Sh. Shu‘ayb al-Arnaout, 1:58.

Did Ibn Hazm label Al-Tirmidht as unknown?

Hafiz Ibn Hajar writes in Tahdhib al-Tahdhib, 3:669:
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“As for Abd Muhammad Ibn Hazm, then indeed he has proclaimed upon himself a lack of awareness, thus he states in chapter of

inheritance from Al-Tsal: Muhammad ibn Tsa ibn Sawrah is unknown, and a speaker should definitely not say, ‘Perhaps he did
not”

Ibn Hajar is referring to Al-Dhahabi who said regarding Ibn Hazm in Siyar, 18:202:
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“He did not mention ‘Sunan lbn Majah’ nor the ‘Jami” of Aba ‘Ts3, for indeed he did not see them, and they did not enter Al-
Andalis except after his demise”

It seems that the first scholar to critique Ibn Hazm on this issue was lbn al-Qattan in Baydn al-Wahm wa’l-Tham, 5:637:
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“Some who did not research about him labelled him as unknown and that was Abli Muhammad lbn Hazm, who said in the
chapter of Farad’id from Al-Isal after presenting a hadith, ‘Indeed, he (Al-Tirmidhi) is unknown’”

However, Sh. Akram Diya al-‘Umari seems inclined towards the position of Al-Dhahabt as he writes in Turdth al-Tirmidhr, pg.27:
o e el i O g6 038 Yy Jogoe o il oimn dg — (a1 g i Lo (g — ol il adog sy 1 G a1 o W ) 23 ol OF 22>
il didi e e a3y ol W Bysgalt 29 bl Gyt s a5
“It should be noted that Ibn Hazm has narrated a hadith from Al-Tirmidhi in his Al-Muhalla through a chain of narration that he
describes as oppressive —i.e. the section between him and Al-Tirmidh [is oppressive] — and he did not engage in labelling Al-

Tirmidht as unknown or anything else, hence, if Sunan al-Tirmidhi was available to Ibn Hazm through known and famous
narrations, he would not have been forced to narrate it (the hadrth) through this ‘oppressive’ chain of narration”



Sh. Al-‘Umari then states that considering that Ibn ‘Abd al-Barr had access to Jami‘ al-Tirmidhi and considering that lbn ‘Abd al-
Barr was a contemporary of Ibn Hazm and someone from whom it is said that Ibn Hazm learnt the field of hadith, it would make
sense to say that Ibn ‘Abd al-Barr must have only had access to the book later in his life. Sh. Al-‘Umari goes on to state that it
should be no surprise that Ibn Hazm did not have access to Jami‘ al-Tirmidhi considering that his contemporary Al-Bayhaqi also
did not have access to the Jami‘. However, we have explained in our biography of Al-Bayhaqi did have access to Jami‘ al-Tirmidhi,
except that he did not have a narration of Jami‘ al-Tirmidh.

However, it seems that Ibn Hazm may have come across Jami‘ al-Tirmidht near the end of his life as he states in his book A/-
Risalah al-Bahirah, pg.50:
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“And this is the quality of the huffaz of hadith such as Al-Bukhari, Muslim and Al-Tirmidht...”

Whilst the researcher of this book writes in the footnotes that he fears one of the scribes has made a mistake in accidentally
adding the name of Al-Tirmidhr, the researchers of the Dar al-Ta’sil print feel it is possible he came across the book later in his
life.

Was Al-Tirmidhi lenient in his assessment of hadith?

One of the most prominent claims against Imam al-Tirmidhi was that he was lenient in his assessment of hadith. Scholars who
made this claim include:

1) Al-Dhahabi writes in Siyar, 13:274:
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“In the Jami‘ there is beneficial knowledge, deeply beneficial points and the essence of masa’il, and it is one of the pillars of

Islam, if it were not for that which he has tainted with weak ahadith, some of which are fabricated and many of them are
related to acts of virtue”

He also writes in Siyar, 13:276:
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“His Jami‘ proves his scholarship, memory and Figh, however, he is lenient in accepting ahadith and is not strict, and
his approach in labelling a hadith as weak is soft”

He writes in Mizan, 3:407 in the biography of Kathir ibn ‘Abdillah ibn ‘Amr:
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“The scholars do not rely upon the authentication of Al-Tirmidh
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However, Sh. ‘Awwamah responds in Al-Kashif, pg. that Al-TirmidhT is following Al-Bukhart in this ruling. This is also the
response given by Sh. Khalid, 2:1102. Similarly, Sh. Ahmad Shakir responds to this by stating, 2:362:
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He writes in Siyar, 7:72:
Lt ey Byl Y ireay e oy S8
“At times, Al-TirmidhT labels a hadith of Ibn Artat as Sahth and that is not good”
He writes in Mizan, 4:416:
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“Al-TirmidhT has labelled him as hasan despite three [individuals] weakening him, thus one should not be deceived with the
label of hasan by Al-Tirmidhi, thus upon researching, the majority of it is weak”

2) Ibn Dihyah () states as quoted by Al-Zayla‘ () in Nasb al-Rayah, 2:217:
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“And how many ahadith has Al-Tirmidhi labelled in his book as Hasan that are fabricated and have very weak chains of
narration”

However, Hafiz al-'Ala’T responds in his treatise Tawfiyah al-Kayl li Man Harrama Luhiam al-Khayl, 4:162:
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“As for that which Ibn Dihyah has mentioned then in reality it is nothing, because this Ibn Dihyah is himself critiqued, [he is]
famous for his extravagance and then is no reliance upon his statement”

3) Sh. Nasir al-Din al-Albani writes in Sahih Sunan al-Tirmidhi, 1:9:
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“If it were not for his leniency in authenticating with which he has been recognised by the scholars of hadith”
Hafiz al-‘Iraqt writes in his commentary upon Jami‘ al-Tirmidhi as quoted by Sh. Nar al-Din ‘Itr, pg.268:
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“And that which he (Al-Dhahabi) has recorded that they do not rely upon the authentication of Al-TirmidhT is not good, and the
people have continued to rely upon his authentication”

Sh. Anwar Shah Kashmiri writes in Fayd al-BarT as quoted by Sh. ‘Abd al-Fattah in the footnotes of Thalath Rasa’il, pg.95:
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“And Hafiz [Ibn Hajar] did not do well in not accepting the ruling of Hasan of Al-Tirmidhr, for indeed his basis was rules and

nothing else, whereas Al-Tirmidh’s rulings are based upon intuition and correct perception, and indeed this is the knowledge
and indeed rules are the stick of the blind man”

Sh. Durays concludes, 2:1542:
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Sh. Sa‘d al-Humayyid'’s conclusion also seems to agree with this in his Fatawa Hadithiyyah, pg.109.

Sh. Hatim explains that Al-Tirmidht’s leniency was only in relation to the scholars of his time. He writes in Muqarrar al-Takhrij,
pg.
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“As for the accusation that he is lenient, then this does not mean that his rulings should be abandoned, rather it means that he
has made more mistakes in labelling a hadith as Sahth and Hasan in comparison to his contemporaries”

A clear indication of how Al-TirmidhT’s rulings are taken into consideration is how Al-Mizzi quotes the ruling of Al-Tirmidhi for
each hadith in Tuhfah al-Ashraf as does lbn al-Mulaqqin in Al-Badr al-Munir.

A Brief Introduction to the Jami‘ of Al-Tirmidhi

There is much debate over the name of the book, the differences may be summarised as follows:

Name Preferred by

Al-1drist (), Ghunjar al-Bukhart ()[Al-Taqyid, pg.97], Abd Talib al-Qadi (), Al-Sam‘ani
_L ()[Al-Ansab, 3:42], Ibn Makula (), Qadt ‘Ayad (), Ibn Jama‘ah (), Al-Mizzi (), Al-
Al-Jami” () Dhahabi () [Siyar, 13:274], Ibn Kathir ()[Al-Bidayah wa’l-Nihayah, ], Ibn Hajar (),
Siddiq Hasan Khan (), Al-Kattant (), Haji Khalifah ()

This is the name found on the manuscript found in Paris with the handwriting of
Al-Karukh. It is also the name found on the manuscript in the library of La lah IT
with the handwriting of lbn al-Jawzl. It is also the name found on the manuscript
Al-Jami* al-Kabir ( S C‘G") founcll in the library of Chester Beaty with the handwriting of Mustafa ibn Haj1
Qutalmas.

It is also the name given to it by Al-Mahbb1 based upon the narration of Ibn al-
Athir in Jami* al-Usal who narrates the book from his teacher Al-Kartkht to Al-
Mahbdbi [1:202]. This is also the name preferred by Dar al-Ta’sil [1:42].

Al-Jami‘ al-Sahih (g gos-1) Al-Hakim (), Al-Khatib (), Ibn al-Athir [Jami‘ al-Usal, 1:193], Siddiq Hasan Khan (),
Haji Khalifah (), Ahmad Shakir ()

Al-Sunan (1) Abu Ya'la al-Khalili ()




Al-Jami‘ al-Mukhtasar min al-Sunan ‘an | Ibn Khayr al-Ishbili () [Al-Fihrist, pg.152]

Rasulillah $allallahu “Alayhi Wasallam Sh. ‘Abd al-Fattah also prefers this in his treatise on the topic stating that this is

wa Ma'rifah f’l'-sah’_h v{va’l—Ma‘lul WA Ma | the name found on the manuscript found in the library of Faydullah Effendi. Many
Alayh al-Amal later scholars agreed with the conclusion of Sh. ‘Abd al-Fattah including Sh.
e &) oo &) Jgusy o el o il t‘u") ‘Abdullah al-Sa‘d, Sh. Sa‘d al-Humayyid [Manahij, pg.87] and Sh. Hatim al-‘Awni

= [Al-‘Unwan al-Sahih, pg.54].
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As for when he completed the book, Ibn Hajar records in his Tahdhib al-Tahdhib, 3:669 that he presented the completed book to
various scholars in 270 AH, 9 years before his passing. Sh. ‘Awwamah understands from this that he completed the book in this
year. Al-Is‘ardt also quotes in his Fada’il al-Jami‘, pg.32 that Al-Tirmidhi completed the book on Eid ul-Adha in 270 AH.

Sh. Sa‘d al-Humayyid also states the same and considers this to be a unique feature of Jami* al-Tirmidhi, he writes in Manahij al-
Muhaddithin, pg.85:
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“And this gives the book value, for indeed the Imam having wrote the book near the end of his life indicates that he wrote the
book at a time when his knowledge had matured and after his feet had become composed in knowledge”

However, Sh. Shu‘ayb al-Arnaout writes in his introduction, 1:70:
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“However, what spoils this is that Abu’l ‘Abbas al-Mahbubr states that indeed he heard the book Al-Jami‘ in the year 265 AH and
his age at the time was 16 years”

Content of the Book

Sh. Zahid al-Kawthari writes in the footnotes of Thalath Rasa’il, pg.170:
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“The feature of Al-Tirmidht is the combination of these two paths (the paths of Al-Bukhari and Muslim and the path of AbG
Dawaud), thus it is as though he liked the approach of both Imams and that ”
Shah Waliullah has stated similar in Hujjatullah al-Baligah as quoted by MI Abu’l Hasan ‘Ali al-Nadwt in Nazarat, pg.161.
Tahir al-Azhar writes in Al-Madkhal, pg.44:
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“‘Al-Jami‘ is book of narration, Figh, critiquing and picking up hidden defects in hadith”
Sh. Sa‘d al-Humayyid writes in Manahij, pg.94:
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“He combined between the art of hadith and the art of figh”
The book contains approximately 3,956 ahadith.
Sh. Yasuf Bannart outlines 10 unique features of the Jami‘, pg.314:

1) He covers 8 essential fields of the Sunnah; 1. Beliefs 2. Ahkam 3. Tafsir 4. Etiquettes 5. Sirah 6. Virtues of the
companions 7. Al-Targhib wa’l-Tarhib 8. Signs of the Day of Judgement

Sh. Bannurt writes:
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“Kitab al-Zuhd in this Al-Jami‘, for me, it has no parallel in any of these six books”
2) He provides rulings upon ahadith, Sh. Bannari writes:
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“Let us accept that he is lenient in his ruling, still it is the opinion of a reliable hafiz Imam, ”

3) He mentions the opinions of the Fugaha and scholars of the past to such an extent that it almost suffices us from some
of the books written on comparative Figh such as the book of Muhammad ibn Jarir al-Tabari (), Abd Ja‘far al-Tahhawi (),



Muhammad ibn al-Mundhir () and others. Similarly, it sheds light upon the positions of certain schools of thought that
have become extinct such as the school of Al-AwzaT () and Sufyan al-Thawri ()

4) He usually makes two chapters for each topic; in each chapter he presents the evidence of two opposing schools. Sh.
Kashmiri mentions that the first chapter is usually for the scholars of Hijaz and the second chapter is usually for the
scholars of ‘Iraq. Of course, this is not a hard and fast rule, and, at times, the first chapter is for the evidence of all four
schools of thought.

5) Al-Tirmidhi at times mentions the actual names of those who are only found with their agnomens in the chain of
narration. This helps in identifying narrators of hadith.

6) He has paid particular attention to discussing the authenticity of the ahadith that he presents with particular focus on Al-
Jarh wa’l-Ta‘d1l, he discusses these aspects after presenting the hadith. Sh. Banniri writes:
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7) He discusses unique aspects and beneficial points about a hadith after presenting the hadith, discussing whether the

chain of narration is connected or broken or whether the narrator from the Prophet sallallahu ‘alayhi wasallam is a sahabi
or not

8) He usually only presents one hadith in each chapter with one chain of narration, however, he indicates to other narrations
narrated by other sahabah on that particular topic using wording such as <! 3s. Many scholars wrote books in which

they attempted to source these narrations, including Hafiz Ibn Hajar. Before him, lbn Sayyid al-Nas in his
commentary upon the Jami‘ and Al-‘Iraqgi in his commentary upon the Al-Jami‘ paid special attention to sourcing
these narrations. Sh. Bannuri states that he too had started writing a book in sourcing these narrations, this book
was later worked upon by his son-in-law Maulana Habibullah Mukhtar, whose work was printed with the name
Kashf al-Nigab ‘Amma Yaqaluhd al-Tirmidhi wa fi’l-Bab.

9) He provides explanations behind certain ambiguous ahadith, such as the hadith that Allah the Almighty accepts
sadagah with His Right Hand.

10) He usually presents a version of the hadith that has some singularity so that he can discuss the singularity, he then
indicates to the authentic versions through his statement <U! Js

Sh. Ahmad Shakir mentions 3 unique features of the Jami‘, 1:66:

1) After narrating a hadith of a chapter, he presents the names of the sahabah who have narrated a hadith that fit under
that chapter

2) In most chapters he presents the various views of the fugaha on that topic
3) He pays special attention to mention the hidden defects of the ahadith that he presents

Praise of the Book

Al-TirmidhT himself states as recorded in Siyar, 13:274:
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“I wrote this book and | presented it to the scholars of Hijaz, ‘Iraq and Khurasan, thus they were happy with it, and he who has
this book —i.e. Al-Jami‘ - in his home, then it is as though there is in his house a talking prophet”

AbT Isma‘Tl al-Harawr states as recorded in Siyar, 13:277:
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“The ‘Jami” of Al-Tirmidh1 is more beneficial than the book of Al-Bukhari and Muslim, for indeed none can realise the benefits
within them except a vastly knowledgeable scholar, [whereas] the benefits of Al-Jami‘ are reachable to everyone”

Ab Bakr ibn al-‘ArabT writes in the introduction to ‘Aridah al-Ahwadhr, 1:5:
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“And there is not in them (the other five famous books) the likes of the book of Al-Tirmidh1”
Ibn al-Athir writes in Jami‘ al-Usal, 1:193:
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“And this book of his Al-Sahih is the best of books and the most beneficial and the best in terms of order and the least in terms
of repetition, and in it is that which is not in other than it from the mentioning of the opinions of scholars and the methods of
using evidence and elaboration of the types of hadith such as Sahih, Hasan and Gharib, and it is [the field of] Al-Jarh Wa'l-Ta'd1l”

The author of Nuzhah al-Khawatir explains that Shaykh Rashid Ahmad Gangohi would begin by teaching Jami‘ al-Tirmidh1 before
any other book, he would discuss all detailed issues related to the hadith whilst commenting upon this book. Whilst covering the
other books, he would simply refer to the discussion from the Jami* al-Tirmidht lesson. The author of Nuzhah al-Khawatir writes
as quoted by M| Abu’l Hasan in Nazarat, pg.167:
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A uniquely beneficial aspect of the book is how it assists in identifying a narrator as a reliable narrator through an implicit manner.
For example, if there is a narrator in the chain of narration that we do not have a ruling for and he is alone in narrating a narration,

then Al-Tirmidht's labelling of the hadith as zewe > would tell us that the narrator is a reliable narrator though not explicitly.
This type of implicit authentication of a narrator (labelled Al-Tawthiqg al-Dimn1) was often used by the likes of Ibn Daqiq al-‘Id and
Hafiz Mughlatay.

Methodology of the Book

In terms of how he refers to chapters in his book, he does not use the work ‘Kitab’, rather, he uses terms such as ‘Abwab al-
Tahdrah ‘An Rasdlillah Sallallahu ‘Alayhi Wasallam’. He usually presents one or two ahadith under each chapter which he labels
‘Bab’. A unique feature of the Jami‘ in comparison to the other five famous books is that Al-Tirmidht pays special attention to
mentioning the various opinions of the early Mujtahid scholars on the issue at hand. MI Abu’l Hasan ‘Al al-Nadwi writes in Nazarat,
that Jami® al-Tirmidht may well be the first book ever written on comparative figh.

In fact, his entire book is based upon those ahadith that are practised by the jurists. His opening lines in his Al-‘llal, pg. are:
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“Everything that is in this book from ahadith have been acted upon and indeed some scholars have adopted it, except two
ahadith...”

One of the unique aspects of Jami al-TirmidhTis that in most chapters he presents the version of a narration that has some defect,
either in its chain of narration or text, he does this to elaborate upon the defect found within the narration. After this he usually
presents the correct version of the narration. Hence, Ibn Rajab al-Hanbali writes in Sharh ‘llal, 1:411:
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“And indeed, an accusation has been made against Al-Tirmidhi that in most chapters, he usually begins with a narration that has
some singularity in its chain of narration, and that is not a defect, for indeed, he — may Allah have mercy upon him — explains
that which is within it from the hidden defects and then explains the authentic chain of narration. And his intention — may Allah

have mercy upon him —was to mention hidden defects, and for this reason you will find that when Al-Nasa’t has gathered all the
chains of narration, he will begin with that which is a mistake, after that he will mention the correct [version] that contradicts it”

We have already discussed the conditions of Al-TirmidhT in our discussion on Sunan Abi Dawld. However, Ibn Rajab adds in Sharh
‘llal, 1:395:
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The Position of the Book in Comparison to the Remaining Five Famous Books

Sh. Nar al-Din ‘Itr feels that the position of the Jami is immediately after Sahih al-Bukhari and Sahih Muslim. He states in Al-
Muwazanah, pg.61 onwards that Al-Tirmidhi narrates from the same narrators as Abld Dawid except that Al-Tirmidhi clarifies
when a narrator is weak. However, Al-Dhahabi writes in Tarikh al-Islam, 3:963:
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“The level of Al-Tirmidh1 dropped from Sunan Ab1 Dawid and Al-Nasa’t due to him narrating the hadith of Al-Maslib and Al-Kalbt
and others like them”

Sh. ‘Awwamah responds to this in his footnotes upon Tadrib al-Rawi, 3:52 that Al-Tirmidhi has not narrated from Al-Maslib
except that he has clearly mentioned after it that the chain of narration is not authentic and that he has only narrated it to show
the problem within the hadith. The same also applied for Al-Kalbi. Hence, he concludes:
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Al-Tirmidh?’'s Usage of the Term ;>

Al-Tirmidhi writes in his Al-‘llal, pg.75:

4y pb e o 1L Cuddl 0S5 Vg CUSIL ogis 0 03Li) 3 08T Y (S Lk JST LS 03 Lims] e 4 031 LB " " OLSI s G 1S Lag
“And whatever we label in this book as Hadith Hasan, then indeed we intend that it’s chain of narration is Hasan according to us.

Every hadith that is narrated that in its chain of narration there is not a person accused of lying, and the hadith is not Shadh, and
it has been narrated in another manner similar to, then it is according to us Hasan ”

We learn from this statement that Al-Tirmidh?'s definition for Hasan is only for his own usage and not the usage of the
muhaddithidn in general as stated by Sh. Khalid, 3:1047. Hence, for a hadith to be labelled as Hasan according to Al-Tirmidhi, it
must fulfil three conditions:

1) There must not be a narrator in the chain of narration who has been accused of lying

While this condition is true, it seems that Al-Tirmidht does not limit himself to this. Rather, even if a narrator has not been
accused of lying, but he has been abandoned by most of the scholars of hadith, then too he will not label his hadith as Hasan.
Sh. Khalid writes, 2:1094:

Sligpe gar (et o st Y ISy Cory o) L1 ogd LS CUSIL Logae oS0 § 131 i i Logs Ciuads i ST et Y (i 71 OF ey Vi
o s Lasell 38 IS” oeld (ol g 3Ll ol 0 LS insd cp ) g domes o AUy A i o ) e o oS U 50 (g0 sb slinal
pony of S50U wsdeay 31 ST O domyad Uad-) SO o O alis 8§ gty sy Lyl oie pmoetl] JuB ST 2BY1 093 Cind JS g 0kis penedll
18] i (e S p g e i 568 piams Jli 1 9o il 455 o oST 3 § o i Blg ) § Okt 3Uadly a1 1o OIS o Ly st 208
Bkl by 2 oS

“n

Along with this Sh. Khalid confirms that Al-Tirmidhi has not labelled any hadith as Hasan that has a narrator accused of lying,
except two narrators: Al-Harith al-A'war and Kathir ibn ‘Abdillah al-Muzani. However, it seems that Al-Tirmidht did not
consider these to be accused of lying in his opinion. In fact, Ibn Rajab in Sharh ‘llal, 1:397 defends Kathir ibn ‘Abdillah by
stating how a group of scholars have strengthened him as a narrator.

Accordingly, it seems that Al-TirmidhT has maintained this condition completely in his usage of Hasan.
2) The narration must not be Shadh

The discussion on Shadh can be found near the end of this book. However, it suffices to say that Al-Tirmidh1 has chosen the
interpretation of Shadh that means that the narration does not contradict stronger narrations, either in text or chain of
narration. The reason why this interpretation of contradiction is better than interpreting Shadh as singularity is because if it
were to be the latter, the third condition would become obsolete. Another reason why this interpretation is better is because
Al-Tirmidh refers to singularity with the term Gharib.

However, it is important to understand that the existence of a contradiction can be subjective. Hence, there are instances
when other muhaddithiin would label a hadith as Shadh as they consider it to be contradicting authentic narrations, whereas
Al-TirmidhT manages to reconcile between them and therefore labels the hadith as Hasan. An example is found in that he
narrates the hadith:
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Al-Tirmidht then comments:
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This narration seems to contradict that which the reliable narrators have narrated from ‘Abdullah ibn ‘Umar radiyAllahu
‘anhu that he said:
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Hence, many muhaddithin have labelled the first hadith as Shadh as it contradicts this authentic hadith, whereas Al-

Tirmidht felt that the second hadith is interpreted that the Prophet sallallahu “alayhi wasallam acted upon a concession

of not to perform the Sunnah salah, whilst in the first hadith Ibn ‘Umar decided to practice upon that which is better.

Sh. Khalid writes, 2:1129:
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3) The narration must have corroboration through a supporting narration or something similar

The first point that is important to understand is that the supporting narration does not need to have the same wording as
the present hadith. Rather, if it is similar in meaning, then it will be considered a supporting narration, enough to avoid
labelling the current hadith as Gharib. Ibn Rajab writes, 1:384:
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It is also important that not all the ahadith presented under Wiy are worthy of being labelled as supporting narrations,
even if that may be simply in meaning. Sh. Khalid writes, 2:1137:
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“It is not necessary that the ahadith mentioned under ‘wa fi’'l-bab’ are close in meaning”
Another point that is important to understand is that multiple supporting narrations are not needed. Rather, one supporting

narration will be sufficient. The supporting narration may simply be another chain of narration for the hadith with the exact
same wording.

However, what is key about this condition is that it does not seem to be a condition that is required all the time. Rather, it is
found most of the time. Sh. Khalid writes, 2:1147:
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As for why he labels the hadith as Hasan despite it not having a supporting narration as required in his definition, then

Sh. Khalid is inclined towards the opinion that Al-Tirmidhi feels that the chain of narration and the text of the narration

is able to withstand the singularity and the flaws in the chain of narration and text of the narration are not that serious.

He writes, 2:1156:
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A few questions then remain:



1) Does Al-Tirmidht only label a narration as Hasan if it fulfils the conditions he has mentioned or is he more expansive in
his usage?

It seems that Al-Tirmidht is mor expansive in his usage of the term Hasan. Hence, he also seems to label a hadith as
Hasan if:

» There is some form of breakage in the chain of narration, even if all the narrators are reliable

Sh. Khalid writes, 2:1159:
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“I noticed that he labelled a number of ahadith as Hasan despite its narrators all being reliable, not a single one

has been weakened as understood [to be a requirement] from his first condition that he will apply [the ruling of]
Hasan upon the narration of the one who has not been accused of lying, and a reliable narrator is not described

as being unaccused of lying as we have given preference in that which has passed. The reason as to why Al-

Tirmidht does not label the hadith as Sahih and suffices with Hasan only is the existence of a breakage in the
chain of narration”

» That in which some of the reliable narrators have narrated to the Prophet sallallahu ‘alayhi wasallam whilst other
reliable narrators have only attributed to the sahabah

Sh. Khalid writes, 2:1161:
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» That in which Al-Tirmidhi has some doubt over its authenticity despite all the narrators being reliable

Sh. Khalid writes, 2:1164:
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2) Does Al-Tirmidht’s definition and usage of Hasan correlate with what the later scholars termed as Hasan li Ghayrihi?

It is famously understood according to the later scholars that Al-Tirmidhi’s definition of Hasan is what the later scholars
refer to as Hasan li Ghayrihi. Hence, Ibn Hajar writes:

o) ) Bie sia

Thus, we must briefly discuss whether this is accurate. To understand this further, it is important to understand
that a hadith should only be labelled as Hasan li Ghayriht if we have two weak narrations that collectively support
one another to become Hasan. Hence, Hasan li Ghayriht is a ruling upon the text of the hadith. This is whilst Al-
Tirmidht’s definition of Hasan applies to the chain of narration, this means that, at times, he may label a hadith
as Hasan due to its chain of narration even though the text of the hadith according to him is Sahih. After
presenting several examples, Sh. Khalid writes, 2:1178:
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Al-Tirmidht's Usage of the Term zeowe >

One of the hugely debated issues in Jami* al-Tirmidhi is the issue of Al-Tirmidhi labelling a hadith as z>we >. Considering that a
o> hadith is of a lower level than a =~ hadith, one wonders how both terms could be applied to a single hadith. Ibn al-$Salah
posits the concern in his Mugaddimah, pg.44:
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“In the statement of Al-Tirmidhi and others, ‘This hadith is Hasan Sahih’ lies a problem. This is because Hasan is deficient than
Sahih as the explanation of which has passed, thus combining the two for one hadith involves combining between a negation of

the deficiency and the establishing of it”

The scholars have attempted to give various responses to this conundrum:

1)

5)

Ibn al-Salah states that the hadith has two chains of narration; one is Sahth and the other is Hasan. Hence, his intention
is gerwey o>, He writes, pg.44:
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However, Ibn Daqiq al-Td responds to this by stating that there are many occasions when Al-Tirmidhi states >
== and then states that it is not known except through this chain of narration.

Ibn al-Salah gives another reponse that Hasan here is in a linguistic sense, i.e. the hadith has a good meaning, he
writes, pg.44:
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“Some of those who said that intended with Hasan its linguistic meaning, and that is whatever the innate disposition is
inclined towards, and heart does not reject it, not the terminological meaning that we are in the midst of [discussing]”

However, lbn Daqiq al-1d responds in Al-lgtirah, pg.240 that this would mean that a hadith could be labelled as Hasan
despite being fabricated simply because its meaning is good.

Ibn Daqiq al-‘Id himself them provides a response that Hasan should only be viewed lower than Sahih when it is
presented alone. As for when Hasan is presented with Sahth, then it is not considered lower than Sahih.

Accordingly, pwe > simply means Sahih. Hence, he writes in Al-Igtirah, pg.241:
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“That which | say in response to this question is that it is not stipulated in Hasan the condition of being deficient from
Sahih”

Ibn Hajar considers this to be one of the strongest answers as he writes in Al-Nukat, pg.283:
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“In summary, the strongest answer is that with which lbn Daqiq al-Td has responded”

Hafiz Ibn Kathir states that g ;> is applied by Al-Tirmidhi when the hadith is somewhere between Hasan
and Sahih. Accordingly, z=>~¢ ;= is stronger than Hasan but lower than z>we. He writes, pg.140:

el o odis By Sl "o " 48 g b 056 s b Bl B Sy WS pdb @S e donally (oS e AT el g
w&\cprW«&wé}iW‘Mb Q&\&&?Oﬁ) cy:..d\ 0939

“un

However, Ibn Hajar responds in Al-Nukat, pg.281 that this would mean that there are three types of rulings upon a hadith;
Sahih, Hasan and somewhere in between, whereas no scholar says this. Another problem with this position that Ibn Hajar
has stated is that this would mean that there are very few authentic ahadith in Jami‘ al-Tirmidhi as most of the time Al-

Tirmidht uses the term T and rarely uses the term Sahith.

Al-Zarakshi posits the idea that Al-Tirmidht labels a hadith as TPl e due to the difference of the muhaddithin, with

some labelling it as Sahth and others labelling it as Hasan, hence his intention is adt i o>, He writes as quoted by Al-
Suyati in Al-Bahr al-Ladhi Zakhar, pg.1231:
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“It is possible that Al-Tirmidhi’s deduction led to it (the hadith) being labelled as Hasan and the deduction of others led
to it being labelled as Sahih or vice versa”



6)

7)

8)
9)

Ibn Hajar states in Al-Nukat, pg. that this response is a good response, unless a hadith is found which is agreed upon as
Sahih according to all scholars and despite that Al-Tirmidhi labels it as g ;->. He also states that another problem
with this answer is that the apparent is that Al-TirmidhT’s rulings upon a hadith are based on his own deductions, not
other scholars of hadith.

Nonetheless, Ibn Hajar would go on to adapt Al-Zarkasht’s answer into his own answer in Nuzhah.

Ibn Hajar combines between the response of Al-Zarakasht and the response of Ibn al-Salah and states that if the hadith
has only one chain of narration, then it is a reference to the difference of opinion amongst the muhaddithin. In this
scenario, g o> is NOt as strong as .

But if the hadith has more than one chain of narration, then it is a reference to some of the chains of narration being
Hasan and others being Sahih. In this scenario, gz ;> is stronger than z>we. He writes in Nuzhah al-Nazar, pg.61:
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While some later scholars preferred this response, including Sh. ‘Abdullah ibn Salim al-Basri, many contemporary
scholars have refuted this response. Sh. Hatim writes in Sharh al-Mugizah, pg.47:
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Similarly, Sh. Ibrahim al-Lahim writes in Sharh al-Nuzhah, pg. :
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“In my opinion, it is the weakest response and the furthest away from the intention of Al-Tirmidh1”

Al-Suy(tT provides a response that Al-Tirmidhi is attempting to state that the hadith is Hasan li Dhatihi, but due to
corroborating narrations it has become Sahth li Ghayrihi. He writes in Al-Bahr al-Ladh1 Zakhar, pg.1241:
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“The intention is that it is Hasan li Dhatihi [but] Sahih li Ghayriht”

As we shall later see, the research of the students of Deoband incorporates this answer.
Al-Suyti responds with another possibility

The view preferred by most contemporary scholars including Sh. Khalid al-Durays is that there is no difference
between g > and Sahih according to Al-Tirmidhi. Sh. al-Durays adds that the addition of < has no impact
on the authenticity of the hadith, rather, it is just Al-Tirmidhi attempting to show that there is some form of
singularity in the hadith. Accordingly, there is no difference between pewe ju>, move and cuf zoe pw> in
terms of authenticity. He writes, 2:1612:
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He then states that the strongest answer seems to be that of Ibn al-Salah and lbn Dagqiq al-Td, though he prefers the
answer of Ibn al-Salah as it takes into consideration the idea of corroborating narrations; a key concept of Hasan according

to Al-Tirmidhi. As for the response of Ibn Daqiq al-Td that Al-Tirmidhi at times labels a hadith as e o> and then states
that it is not known except through this chain of narration, then the answer to this is that Al-Tirmidht intends by this that

the hadith is not known with this exact wording except through this chain of narration. He then proves this through
several examples as Al-Tirmidht narrates:
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Al-Tirmidhi labels this hadith as ;= perhaps because Muhammad ibn ‘Abdillah is weak. He then narrates:
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Al-Tirmidht labels this hadith as e s> Thus, it seems that Al-Tirmidhi called it e > because it is ;> in
consideration of one chain of narration and e in consideration of the other chain of narration just as Ibn al-Salah has
said.
Sh. Durays’ conclusion is also what the students of Darul ‘UlGm Deoband concluded in their research on this issue.
Hence, they have written, 1:18:
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“Everything that Al-Tirmidh1 describes as Hasan Sahih divides into two main types: (a) that which is Sahth li Dhatih1 with
its varying types (b) that which is Sahth li Ghayrihi with its varying types, this is the most common usage.

”

It is also the view preferred by Sh. Hatim though his reasoning is slightly different as he claims that Al-Tirmidhi is simply
following the muhaddithin before him in his usage of this term. He writes in Sharh al-Muqizah, pg.49:
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Al-Tirmidhi’s Usage of the Term <o ol

Most contemporary scholars have agreed that when Al-Tirmidhi labels a hadith as only <o $ &ai>, then it is almost always a
weak narration. Sh. Khalid al-Durays writes, 2:1085:
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“Very rarely does he give the ruling of Gharib upon;a haditﬁ without adding Hasan or Sahih except that the hadith is weak”
Sh. Hatim al-‘Awn1 writes in Sharh al-Miqizah, pg.102:
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“For indeed, Al-Tirmidht in his book Al-Jami® when he describes a hadtth that it is Gharib without adding to it the quality of Hasan
or Sahth, then he usually intends by this weakening of the hadith along with describing it as containing a singularity”

Sh. Hatim then mentions that scholars who have mentioned this include Mughlatay in his commentary upon Sunan lbn Majah.
Sh. Sa‘d al-Humayyid writes in Fatawa Hadithiyyah, pg.116:
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“For indeed, he — may Allah have mercy upon him — intends with this statement ‘This is a Gharib Hadith’ i.e. ‘This is a weak
hadtth’ this has been understood through complete research of his book”

Does Al-Tirmidhi use <, > as a Reference to What the Later Scholars Labelled as Hasan li Dhatihi?

Some contemporary scholars have held the opinion that considering that Al-Tirmidhi uses Hasan as a reference to Hasan li Ghayriht
due to the narration having multiple chains of narration, his usage of Hasan Gharib is a reference to the hadith being Hasan li
Dhatiht:



1) Sh. Nar al-Din ‘Itr writes, pg.171:
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“For indeed, he usually distinguishes Hasan li Dhatiht with his statement ‘Hasan Gharib’”
2) Sh. Shu‘ayb al-Arnaout writes, 1:87:
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“And this type of hadith Al-Hasan — and that is Hasan li Dhatih1 —is found in Al-Jami‘, however he, may Allah have mercy
upon, distinguishes it with his statement ‘Hasan Gharib’”

3) Sh. ‘Awwamah writes in Tadrib al-Raw1, 3:18:
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“As for when he says, ‘Hasan Gharib’ for indeed he intends Hasan li Dhatihi, for indeed the ruling of Gharib negates the
existence of multiple chains”

4) Sh. Nasir al-Din al-Albant writes, :

However, Sh. Khalid shows how only 21% of ahadith that Al-Tirmidht labels with this ruling could be ruled as Hasan li Dhatihi. He
concludes that in terms of authenticity, there is no difference between Al-Tirmidhi labelling a hadith as Hasan and labelling a
hadtth as Hasan Gharib. Thus, the addition of the word Gharib is just to show that there is some form of singularity in the narration.
He writes, 2:1426:
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What is the Shortest Chain of Narration in the Jami‘?

Ibn Sayyid al-Nas writes in Al-Nafh al-Shadhrt, 1: :
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Does Al-Tirmidhi have Partisanship against Abd Hanifah?

Since he is the student of Imam al-Bukhari, he of course had some level of partisanship against Abl Hanifah. However, this was an
academic disagreement and not of a personal nature. The evidence behind this is that he quotes from Abd Hanifah in his Al-‘llal,

pg. :

As for why he does not quote Abl Hanifah explicitly except in a few rare instances, then Sh. Banniari quotes Sh. Anwar Shah
Kashmiri, pg.320:
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“The madhhab of AbG Hanifah specifically did not reach him through a reliable chain of narration like how the old madhhab of
Al-ShafiThad reached him through the narration of Abu’l Hasan al-Za‘farant”

Sh. Bannarf states, pg.320 that it is possible that he was influenced by his teacher Al-Bukhari, who was influenced by his teacher
Ishaqg ibn Rahwayh, who was influenced in his partisanship against by Abl Hanifah by his teacher ‘Abd al-Rahman ibn Mehdi who
had developed partisanship against Abl Hanifah due to his teacher Sufyan al-ThawrT having an academic rivalry with AbG Hanifah.

The Manuscript of Al-Karikht

One of the key issues with Jami‘ al-TirmidhT is that a lot of discrepancies are found within the manuscripts when it comes to the
rulings of Al-Tirmidhi. Whilst some manuscripts have yw> Cus> for a hadith, other manuscripts have powe > Cud> for the same
hadrtth. Ibn al-Salah writes in Mugaddimah, pg.38:

e A 6 o Auikly Jjial 280t 4 AT sl O (B BB 55 s G L 108 5 G B 108 458 0 i S s e Lal
The manuscripts of the book of Al-Tirmidht differ in his statement ‘this hadith is Hasan’ or ‘this hadith is Sahih” and similar to
this, thus it is appropriate that you correct your copy by [comparing it with] a collection of manuscripts and then rely upon that
which they all agree upon“”

Therefore Sh. ‘Awwamah writes in the footnotes of Tadrib al-Rawi, 3:41:
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“Based upon this, | say, indeed any contemporary research connected to the book Al-Sunan in general, or regarding a ruling
from amongst its rulings such as Hasan or Hasan Gharib or Hasan Sahih [or] Hasan Sahih Gharib, etc. do not reach —in my

opinion —reliable definitive results because they rely upon the prints of ‘Al-Sunan’, and there is not any from them (the prints of

Al-Sunan) that can be relied upon for the rulings of Imam al-Tirmidhi because they (the prints) have not relied upon authentic

handwritten manuscripts that have been recited to reliable scholars. Therefore, the research is not well-grounded. Thus this
venerable, reliable and authoritative book remains in need of work that honours its high academic status in which readers [are

allowed to] rely upon the ruling of its author, the Imam, not upon our rulings”

Sh. ‘Awwamah then praises the book of Sh. Khalid al-Durays ‘Al-Hadith al-Hasan li Dhatihi wa li Ghayrihi’ since he has relied upon
the most reliable manuscript of Jami‘ al-Tirmidht. Sh. al-Durays explains in his book that he phoned his teacher Sh. Mustafa al-
A‘zami regarding the most authentic copy of Jami‘ al-Tirmidhi, he states that Sh. Mustafa al-A‘’zami replied, 2:1015:
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“The best manuscript of Jami* al-TirmidhT in my knowledge is the manuscript of Paris that was read upon Al-Kartkhi, and upon it
is his signature with his handwriting. It is better than the manuscript that was read to Al-Mundhiri and Al-Dimyati for indeed

they are from the students of Al-Karikht. Thus, the manuscript of Al-Kartkh1 present in Paris is older and it is the original and the
other manuscripts are derivations of it”

Al-Kartkht's name was Abu’l Fath ‘Abd al-Malik ibn Abi’l Qasim ‘Abdillah ibn Abi Sahl ibn Abi’l Qasim al-Karikhi al-Bazzar. He
passed away in 548 AH. He narrates the book from four students of Al-Jarahi (), the student of Muhammad al-Mahbubr (d.346
AH). Furthermore, not only would he narrate the Jami' from his four teachers, he would also write out the Jami‘ at a cost for those
who wanted a copy. Hence, this copy in Paris is written with the handwriting of Al-Karakht. The notable scholars who acquired the
Jami‘ from Al-Karakht include lbn ‘Asakir (d.571 AH), Al-Sam‘ant () and lbn al-Jawzi (d.597 AH).

Famous Narrators of the Book

The famous narrators of the book are:
1) Abu’l ‘Abbas Muhammad ibn Ahmad al-Marwazi al-Mahbibr (d.346 AH)
This is the most famous narration of the book. Al-Is‘ardi writes in Fada’il al-Jami‘, pg.42:
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» Abl Muhammad ‘Abd al-Jabbar ibn Muhammad al-Jarraht al-Marwazi (d.412 AH)
+»* Abi ‘Amir Mahmud ibn al-Qasim al-AzdT1 (d.487 AH)
¢ Abi Nasr ‘Abd al-‘Aziz ibn Muhammad al-Tiryaqi (d.483 AH)
«* AbQ Bakr Ahmad ibn ‘Abd al-Samad al-Ghraji (d.481 AH)
¢ ‘Abdullah ibn ‘AlT ibn Yasin al-Dahhan (d.412 AH)
2) Abu Sa‘ld Al-Haytham ibn Kulayb al-Shasht (d.335 AH)
He is the sole narrator of Al-Shama’il al-Muhammadiyyah.
3) Abu Hamid Ahmad ibn ‘Abdillah al-T3jir al-Marwazi
4) Abl Dhar Muhammad ibn lbrahim al-Tirmidht
» Yasuf ibn Ahmad al-‘Attar (d.388 AH)
5) Abl Muhammad al-Hasan ibn Ibrahim al-Qattan (d.343 AH)
6) Abl ‘All Muhammad ibn Muhammad al-Harawi (d.324 AH)
7) Abu’l Hasan ‘Aliibn ‘Umar ibn al-Taqt al-Samargandi

Famous Commentaries upon the Book

The famous commentaries of the book include:

1) ‘Aridah al-Ahwadhi (3531 L2y¢) by Abl Bakr ibn al-‘Arabi (d.543 AH)



2)

3)

4)

6)

7)
8)

9)

Al-Nafh al-Shadhi (et =&d1) by Ibn Sayyid al-Nas al-Ya'muri (d.734 AH); however, he did not manage to complete this
book

Takmilah al-‘Iraqr li Sharh Ibn Sayyid al-Nas by Hafiz Zayn al-Din al-‘Iraqi (d.806 AH), in this book Al-‘Iraqi completed the
commentary of lbn Sayyid al-Nas. Al-Shawkani benefitted a lot from this commentary in his Nayl al-Awtar. In fact, Al-
Shawkant writes describing the commentary of lbn Sayyid al-Nas in Al-Badr al-Tali, 2:250:
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However, Al-‘Iraqi did not manage to complete the book though he covered a significant amount. Accordingly, his son
tried to complete the book as did Hafiz al-Sakhawi, though these two books have not been found.
As for Al-‘Iragqr’'s commentary, it has been worked on and should be printed soon.
Sharh Ibn Rajab by Hafiz Ibn Rajab al-Hanbali (d.792 AH)
This book was lost during the various invasions of the Tatars, except for his commentary upon Al-‘llal al-Saghir of Al-
Tirmidhi. Sh. Shu‘ayb writes, 1:102:
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“And if this commentary of lbn Rajab had been protected from destruction, it would have provided an independence,
and what an independence! From all the commentaries that have reached us”

Qut al-Mughtadhr (4=l <) by Imam al-Suyti (d.911 AH)
This is a very brief commentary in which he has relied primarily upon lbn Sayyid al-Nas and Al-‘Iraqt.
Tuhfah al-Ahwadhi (33 4£) by Muhammad ‘Abd al-Rahman al-Mubarakpiri (d.1355 AH)

This is one of the largest later commentaries upon the Jami‘. He has placed a detailed introduction to the commentary at
the start in which the first part is 336 pages and covers a description of various books of hadith in a manner much like
the book Al-Risalah al-Mustatrafah. The second part is approximately 150 pages and covers an introduction to Jami‘ al-
Tirmidhr.

Al-Kawkab al-Durri (s, <S5531) by Sh. Rashid Ahmad Gangohi (d.1323 AH)
Al-‘Arf al-Shadhr (et & 1) by Sh. Anwar Shah Kashmiri (d.1353 AH), compiled by his student M. Chiragh
Ma Grif al-Sunan (ox! &y\s) by Sh. Yasuf Bannari

This book was incomplete as he reached until the end of the chapters of Hajj. A significant portion of it is taken from the
lessons of Sh. Anwar Shah Kashmirl. He wrote the book as a correction of some of the points found in Ml Chiragh’s
compilation of Al-‘Arf al-Shadht. The author pays special attention to refuting certain claims made by Sh. Mubarakpart.
Sh. Shu‘ayb writes, 1:105:
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“And if this commentary were complete, it would be unique in its field and a principle and a source for the scholars and

muhaddithin, for indeed, he may Allah have mercy upon him has brought some beneficial points and the summary of
the prestigious scholars and he has made us independent of researching the large tomes”

Famous Prints of the Book

1)
2)

3)

Dar al-Gharb al-Islam1 print
Mu’assasah al-Risalah print

The principal manuscript that Sh. Shu‘ayb relied upon is the manuscript of Al-Karikh1. He also used five other manuscripts
including one written by Ibn al-Jawzi and another found in Maktabah Sulaymaniyyah in Istanbul that was read to Al-
Mundhirl. However, not all of these manuscripts are complete. Along with this, Sh. Shu‘ayb states that he benefitted
from Tuhfah al-Ashraf in establishing certain text. In the footnotes, Sh. Shu‘ayb provides rulings upon the ahadith and, at
times, explains the difficult words in the hadith.

Dar al-Ta’sil print

They have relied upon 12 manuscripts and taken support from 8 other manuscripts with their primary manuscript being
the manuscript of Al-Karikhi. From amongst their manuscripts was the manuscript of Maktabah Sulaymaniyyah in



Istanbul, written by one of the teachers of Al-Mizzi, this manuscript was compared with the manuscript of Hafiz al-
Mundhiri, Siraj al-Din al-Bulgini and others. However, not all these manuscripts are complete.

Along with this, they too have benefitted and compared with Tuhfah al-Ashraf along with many other commentaries of
the Jami‘ and books written on the narrators of hadith.

They have a beneficial contents page at the end of the book of special beneficial points found throughout the book.

[Al-Arnaout, ‘Mugaddimah Jami‘ al-Tirmidh7, (Beirut: Mu’assasah al-Risalah), ][Ma‘raf, ‘Mugaddimah al-Jami‘ al-Kabir’, (: Dar
al-Gharb al-Islamt, ), ][Al-'Umari, ‘Turéath al-Tirmidhi al-1Im7, ()][Ahmad Ma‘bad, ‘Muqaddimah al-Nafh al-Shadht, ()1[Itr, ‘Al-
Imam al-Tirmidhi wa’l-Muwazanah Bayn Jami'‘ihi wa Bayn al-Sahihayn’, ()1[Al-Durays, ‘Al-Hadith al-Hasan li Dhatihi wa li
Ghayrih?, ()1[Tahir al-Azhar, ‘Al-Madkhal Ila Jami- al-Tirmidht , ()]['Abdullah al-Sa‘d, ‘Al-Madkhal ila Jami‘ al-Tirmidh7, ()][FadlI
al-Rahman, ‘Hadiyyah al-Ahwadht, (), ][lyad al-Tabba‘, ‘Al-imam al-Tirmidhr, ()]



