
 

 

A Brief Biography of Imam al-Nasā’ῑ raḥimahullah (d.303 AH) 

His name was Aḥmad ibn Shuʽayb ibn ‘Alῑ ibn Sufyān ibn Baḥr ibn Dῑnār al-Khurāsānῑ. He was born in approximately 215 AH in the 
city of Nasā located in modern-day southern Turkmenistan near the capital of Turkmenistan Ashghabat. Al-Samʿānī relates an 
interesting anecdote as to why it was called Nasā, he states that when the Arab Muslims attempted to conquer it, the men were 
out of the city at the time. Hence, women came out to fight, when the Arab realised this, they refrained from fighting and said: 

ََةَ ي رََ قَ الَ َهَ ذَ اَهَ نَ عَ ضَ وَ  َ عَ ي َ َاءَ سَ َالنَ ف  َنَ ال َ جَ ر ََدَ وَ عَ َتَ قَ وَ َدَ وَ عَ َي َ تّ َحَ َي َ خَ أَ التَ َن 
“We are leaving this village for a delay, i.e. a later time until the time returns for their men to return” 

Al-Sakhāwī records, pg.119 that Abū Bakar al-Hāshmī stated that Al-Nasā’ī would prefer wearing green garments and would say: 

 رَ صَ بَ الَ َةَ وَ قَ ل ََادَ رَ اَي َ مَ يَ فَ َاتَ بَ الن َ َنَ مَ َة رََ ضَ َال َ ل َإ ََرَ ظَ النَ َنَ مَ َضَ وَ اَعَ ذَ هَ 
“This is a replacement for looking towards green plants which are intended for increasing the strength of the eyesight”  

Al-Dhahabī also records in Siyar 14:128 from Al-Hāshimī that he said: 

كَماَيقسمَللحرائرَوكانَيكثرَالجماعَمعَصومَيومَوإفطارَي  ومَوكانَلهَأربعَزوجاتَيقسمَلنَّولاَيخلوَمعَذلكَمنَجاريةَواثنتينَيشتريَالواحدةَبالمئةَونحوهاَويقسمَلا
“And he would regularly have conjugal relations along with fasting one day and not fasting the next day, and he had four wives 

that he would distribute amongst, and along with this, he would not be alone without one or two concubines, he would buy one 
of them for approximately 100 dirhams and he would distribute for her like he distributes for his free women” 

He would eat wheat daily and regularly consumed chickens stating they helped him in conjugal relations. He had four wives as 
well as concubines and yet would fast every other day and would perform tahajjud ṣalāh. 
Imām al-Nasā’ῑ travelled in search of knowledge at the young age of 15 travelling first to Baghlān and spending a year with 
Qutaybah ibn Saʿīd as recorded by Al-Dhahabī in Siyar 14:125. to many places in search of sacred knowledge, these places include: 
Khurāsān, Naysapūr, Baṣrah, Egypt, Kūfah, Baghdad. Hijāz, Palestine, Damascus, Aleppo, Iraq, Merv and Al-Jazῑrah. 

Scholarly Praise 

Al-Dāruquṭnī narrates that Abū Bakr al-Ḥaddād said, ‘I took upon myself that which Al-Rabīʿ has narrated from Al-Shāfiʿī that he 
would complete 60 recitations of the Qur’ān in Ramaḍān other than that which he would read in ṣalāh and 30 recitations of the 
Qur’ān outside the month of Ramaḍān. As for the month of Ramaḍān, I was unable to complete 60, rather, the maximum I was 
able to reach in it was 59 recitations and outside the month of Ramaḍān I read 30 complete recitations.’ Al-Dāruquṭnī then states: 

َبَ يَ ضَ رَ َالَ قَ وَ َيَ ائَ سَ النَ َي َ غَ َدَ حَ أ ََنَ عَ َثَ د َّي َ ََل َ وَ َثَ ي دََ ال َ َي َ ثَ كَ ََادَ دَ ال َ َنَ ابَ َانَ كَ وَ  َ يَ ب َ َةَ جَ حَ َهَ ت  َ ب وََ َن   ال َعَ ت َ َاللَ َين 
“Ibn al-Ḥaddād had many aḥādīth, and he did not narrate from anyone besides Al-Nasā’ī and he said, ‘I am happy with him as an 

evidence between myself and Allah” 

Ibn al-Athīr records in the introduction to Jāmiʿ al-Uṣūl, 1:196 that Ma’mūn al-Miṣrī said: 

فداءَفاجتمعَجماعةَمنَمشايخَالإسلامَواجتمعَمنَالفاظَعبدَاللَبنَأحمدَبنَحنبلَومحمدَبنَإبراهيمَمربّع َوأبوَالآذانَوكليجةََخرجناَمعَأبيَعبدَالرحمنَإلَطرسوسَسنةَال
كَلهمَبانتخابه  وغيهمَفتشاورواَمنَينتقيَلمَعلىَالشيوخ؟َفاجتمعواَعلىَأبيَعبدَالرحمنَالنسائيَوكتبوا

“” 

Al-Dāruquṭnī states as recorded by Al-Dhahabī in Siyar 14:131: 

 أبوَعبدَالرحمنَمقدّمَعلىكَلَمنَيذكرَبهذاَالعلمَمنَأهلَعصره
“Abū ʿAbd al-Raḥmān was ahead of everyone who is mentioned in this field from his time” 

Ibn ʿAsākir records in Tārīkh Dimishq, 71:174 that Al-Dāruquṭnī was asked: 

أحداَوإنكَانَابنَخزيمةَإماماَثبتاَحدّثَمحمدَبنَإسحاقَابنَخزيمةَوأحمدَبنَشعيبَالنسائيَحديثاَمنَتقدّمَمنهما؟َقالَالنسائيَلأنهَأسندَعلىَأنَّّلاَأقدّمَعلىَالنسائيَإذاَ
 معدومَالنظيَ

“When Muḥammad ibn Isḥāq Ibn Khuzaymah and Aḥmad ibn Shuʿayb al-Nasā’ī narrate a ḥadīth, who should be given 
preference? He said, ‘Al-Nasā’ī because he narrates more authentic narration, this is whilst mentioning that I do not consider 

anyone ahead of Al-Nasā’ī, even though Ibn Khuzaymah is a reliable Imām who is unparalleled” 

Al-Mizzī records in Tahdhīb al-Kamāl, 1:338 that Al-Dārquṭnī said: 

 كانَأبوَعبدَالرحمنَالنسائيَأفقهَمشايخَمصرَفَعصرهَوأعرفهمَبالصحيحَوالسقيمَمنَالآثارَوأعلمهمَبالرجالََ
“Abū ʿAbd al-Raḥmān al-Nasā’ī was the most juristic scholar from the scholars of Egypt in his time and the most knowledgeable 

from amongst them in regard to the authentic and weak aḥādīth and the most knowledgeable in regard to the narrators of 
ḥadīth” 

Al-Dhahabī states in Siyar, 14:133: 

 هَورجالهَمنَمسلمَومنَأبيَداودَومنَأبيَعيسىَوهوَجارَفَمضمارَالبخاريَوأبيَزرعةَولَيكنَأحدَفَرأسَالثلاثَمئةَأحفظَمنَالنسائيَهوَأحذقَبالديثَوعلل
“And there was none at the end of 300 AH more ” 

Al-Tāj al-Subkī states, 3:16: 



 

 

َسألتَشيخناَالذهبيَأيهماَأحفظَمسلمَأوَالنسائي؟َفقالَالنسائيَثمَذكرتَذلكَلوالديَفوافقَعليه
“I asked our Shaykh Al-Dhahabī, ‘Who is a greater ḥāfiẓ, Muslim or Al-Nasā’ī?’ So, he replied, ‘Al-Nasā’ī,’ then I mentioned this to 

my father (Taqī al-Subkī) and he agreed with it” 

However, Al-Sakhāwī explains that this does not mean that Al-Nasā’ī’s book is more authentic than Imām Muslim’s book. He 
writes, pg.49: 

 فترجيحَالعالَوإنكَانَظاهراَفَترجيحَمصنّفهَفذاكَفَالغالبَوإلاَفربَّمرجوحَيكونَمصنّفهَأرجح
“” 

His contemporary, Imām al-Ṭahḥāwī states as quoted by Tāj al-Subkī in Ṭabqāt al-Shāfiʿiyyah, 3:15: 

َسائيَإمامَمنَأئمةَالمسلميَنالن
“Al-Nasā’ī is an Imām from the A’immah of the Muslims” 

Muḥammad ibn al-Muẓaffar states as quoted by Tāj al-Subkī, 3:16: 

متهَوإقامتهَالسننَالمأثورةَفَفداءَالمسلمينَواحترازهَعنَسمعتَمشايخناَبمصرَيصفونَاجتهادَالنسائيَفَالعبادةَبالليلَوالنّهارَوأنهَخرجَإلَالفداءَمعَأميَمصرَفوصفَمنَشها
 مجالسَالسلطانَالذيَخرجَمعهَوالإنبساطَفَالمأكلَوأنهَّلَيزلَذلكَدأبهَإلَأنَاستشهدَبدمشقَمنَجهةَالوارجَ

“” 

Imām al-Nasā’ī’s Madhhab 

Ibn al-Athīr writes in Jāmiʿ al-Uṣūl, 1:196: 

 المذهبَلهَمناسكَألفهاَعلىَمذهبَالشافعيوكانَشافعيَّ
“” 

Accordingly, both Al-Isnawī, 2:480 and Tāj al-Subkī 3:14 have added him in to their books on the Ṭabqāt al-Shāfiʿiyyah. However, 
it is more accurate to state that which Shāh Waliullah has mentioned. 

His famous teachers include: 

1. Isḥāq ibn Rāhywayh raḥimahullah (d.238 AH) 
2. Abū Ḥātim al-Rāzῑ raḥimahullah (d.277 AH) 
3. Abū Zurʽah al-Rāzῑ raḥimahullah (d.264 AH) 
4. ʿAbdullah ibn Aḥmad ibn Ḥanbal raḥimahullah () 
5. Muḥammad ibn Yaḥyā al-Dhuhalῑ raḥimahullah (d.258 AH) 
6. Imām Abū Dāwūd raḥimahullah (d.275 AH) 
7. Imām al-Tirmidhī raḥimahullah () 
8. Al-Rabῑʽ ibn Sulaymān al-Murādῑ raḥimahullah ()  
9. Muḥammad ibn Naṣr al-Marwazῑ raḥimahullah () 
10. Imām al-Bukhārῑ raḥimahullah (d.256 AH) 

Due to his early travels in the pursuit of knowledge, he managed to narrate from many of the teachers of Al-Bukhārī and Muslim. 
Al-Nasā’ī has written a treatise in which he has mentioned the names of some of his teachers, this list has 196 teachers. However, 
Ibn ʿAsākir has mentioned 444 teachers of Al-Nasā’ī. 
Ḥāfiẓ al-Mizzī mentions what he considers as strong evidence to show that Imām al-Nasā’ī did not meet Imām al-Bukhārī. Ḥāfiẓ al-
Dhahabī has also mentioned the same in his Al-Kāshif and Tārīkh al-Islām. However, Hafiz Ibn Hajar and Hafiz Al Sakhawi have 
shown how he has narrated from Imam Al Bukhari. Hafiz Al Sakhawi states that in the narration of Ibn Al Ahmar, there are many 
narrations of Imām Al Nasā’ī narrating from Imam Al Bukhari. 

His famous students include: 

1. Imām Ibn Ḥibbān () 
2. Abū Jaʿfar al-ʿUqaylī () 
3. Ibn ʿAdī () 
4. Al-Dūlābī () 
5. Abū ʿAwānah () 
6. Abū Saʿīd ibn Yūnus () 
7. Abu’l Qāsim al-Ṭabarānī () 
8. Ibn al-Sunnī () 

The books of Imām al-Nasā’ῑ 

Imām al-Nasai’ῑ’s other printed books include: 

1. ‘Amal al-Yawm wa’l-Laylah (عملَاليومَوالليلة); this is a part of Al-Sunan al-Kubrā 

2. Khaṣā’iṣ ʿAlī raḍiyAllāhu ʿanhu (خصائصَعليَرضيَاللَعنه); this is a part of Al-Sunan al-Kubrā 



 

 

Sh. Nūristānī records, pg.41 from Ḥāfiẓ Ibn Taymiyyah that this book contains weak and fabricated narrations as well as 
his purpose was to simply gather the narrations and not to record only the authentic narrations. 
Some scholars have critiqued his writing of this book and have stated that he held some tendencies of partisanship for 
Sayyidunā ʿAlī raḍiyAllāhu ʿanhu. Al-Dhahabī records in Siyar 14:133: 

 فيهَقليلَتشيعَوانحرافَعنَخصومَالإمامَعليكَمعاويةَوعمروَواللَيسامحه
“In him there is a small amount of partisanship for ʿAlī and slight disdain for the opposition of Imām ʿAlī such as 

Muʿāwiyah and ʿAmr, and may Allah forgive him” 
However, Al-Dhahabī himself records in his Siyar 14:129 that Muḥammad ibn Mūsā mentioned to Al-Nasā’ī how people 
are criticising the fact that he has written a book on the virtues of Sayyidunā ʿAlī raḍiyAllāhu ʿanhu and not on the virtues 
of Sayyidunā Abū Bakr raḍiyAllāhu ʿanhu and Sayyidunā ʿUmar raḍiyAllāhu ʿanhu. So, Al-Nasā’ī responded: 

 دخلتَدمشقَوالمنحرفَبهاَعنَعليكَثيَفصنّفتكَتابَ"الصائص"َرجوتَأنَيهديهمَاللَتعالََ
“I entered Damascus and there were many people who had a disdain for ʿAlī, thus I wrote the book Khaṣā’is, I hoped 

Allah would guide them” 

In fact, Ibn ʿAsākir relates an incident in Tārīkh Dimishq, 71:175, which proves that Al-Nasā’ī harboured no hatred for 
Sayyidunā Muʿāwiyah raḍiyAllāhu ʿanhu. Al-Nasā’ī was once asked about Sayyidunā Muʿāwiyah raḍiyAllāhu ʿanhu, he 
responded: 

كَدارَلاَبابَفبابَالإسلامَالصحابةَفمنَآذىَالصحابةَإنماَأرادَالإسلامكَمنَنقرَالبابَإنماَيريدَدخولَالبابَفمنَأرادَ  معاويةَإنماَأرادَالصحابةإنماَالإسلام  
“Indeed, Islām is like a house which has a door, thus the door of Islām is the Ṣaḥābah, he who attacks the ṣaḥābah 

intends [to attack] Islām. Like the one who knocks on a door, indeed he desires to enter the door, thus he who intends 
[to attack] Muʿāwiyah, indeed he intends [to attack] the ṣaḥābah” 

  

3. Tafsīr al-Qur’ān (تفسيَالقرآن) 
4. Faḍā’il al-Qur’ān (فضائلَالقرآن); this is a part of Al-Sunan al-Kubrā 

5. Tasmiyah Man Lam Yarwi ʿAnhu Ghayr Rajul Wāḥid (تسميةَمنَلَيروَعنهَغيَرجلَواحد) 
6. Faḍā’il al-Ṣaḥābah (فضائلَالصحابة) 
7. Al-Ḍuʿafā wa’l-Matrūkīn (الضعفاءَوالمتروكين) 
8. Musnad Ḥadīth Mālik (مسندَحديثَمالك) 
9. Musnad Manṣūr ibn Zādhān (مسندَمنصورَبنَزاذان) 

 
His unprinted books are: 
 

10. Al-Ighrāb (الإغراب) 
11. Asmā al-Ruwāt wa’l-Tamyīz Baynahum (أسماءَالرواةَوالتمييزَبينهم) 
12. Majālis Min Amālīhī ( هيمجالسَمنَأمال ) 

13. Gharā’ib al-Zuhrī (غرائبَالزهري) 

14. Kitāb al-Kunā (كتابَالكنى) 

15. Musnad ‘Alῑ (مسندَعلي) 
16. Musnad Ḥadīth Sufyān ibn Saʿīd al-Thawrī (مسندَحديثَسفيانَبنَسعيدَالثوري) 
17. Musnad Ḥadīth Shuʿbah (مسندَحديثَشعبة) 
18. Musnad Ḥadīth Yaḥyā ibn Saʿīd al-Qatṭān ( عيدَالقطانمسندَحديثَييىَبنَس ) 

19. Musnad Ibn Jurayj (مسندَابنَجريج) 
20. Manāsik al-Ḥajj (مناسكَالج) 
21. Maʿrifah al-Ikhwah wa’l-Akhawāt ( الإخوةَوالأخواتَمعرفة ) 

Imām al-Nasā’ī as a scholar of Al-Jarḥ wa’l-Taʿdīl 

Dr. Qāsim ʿAli Saʿd has written a treatise upon the narrators that Al-Nasā’ī has made a comment upon, he concludes that Al-Nasā’ī 
has made comments upon the reliability of 2,679 narrators of ḥadīth. However, Al-Nasā’ī was considered a strict assessor of the 
narrators of ḥadīth. Muḥammad ibn Ṭāhir al-Maqdisī states as quoted by Tāj al-Subkī in Ṭabqāt al-Shāfiʿiyyah al-Kubrā, 3:16: 

َ ن َ الزَّ َيَّ لَ عَ َنَ ب ََدَ عَ سَ َتَ ل أََ سَ  َ نَ َإَ ن َ َبَ يَ َالَ قَ ف َ َيَ ائَ سَ النَ َهَ فَ عَ ضَ َدَ قَ َتَ ل قَ ف َ َهَ قَ ث  وََ ف َ َلَ جَ ر ََنَ عَ َانّ  َ َلأ  َطَ رَ شَ َنَ حم َ الرَ َدَ بَ عَ َبي   مَ لَ سَ مَ وَ َيَّ ارَ خَ بَ الَ َطَ رَ شَ َنَ مَ َدَ شَ أ ََالَ جَ َالرَّ اَف 
“” 

His partisanship against Aḥmad ibn Ṣāliḥ 



 

 

Despite his complete precaution in narrating aḥādῑth, there were times where Imam Al Nasa’i mentioned disparaging remarks 
against certain individuals who were not worthy of the remarks. From amongst them was the great Egyptian ḥadīth scholar and 
teacher of Al-Bukhārī and Muslim, Abū Jāʿfar Aḥmad ibn Ṣāliḥ, regarding whom Al-Nasā’ī said in Al-Ḍuʿafā wa’l-Maktrūkīn, pg.22: 

 ةَ قَ ث بَ ََسَ ي لَ ََهَ ن إََ 
“Indeed, he is not reliable” 

This is a harsh comment as it is a negation of honesty and recollection despite both Al-Bukhārī and Muslim having narrated from 
him in their Ṣaḥīḥ collections. Al-Sakhāwī explains that the reason behind this was that Aḥmad ibn Ṣāliḥ would not narrate to 
anyone until two witnesses would testify that the individual is reliable, accordingly, when Al-Nasā’ī came to Aḥmad, he was 
expelled due to not having two witnesses. This made Al-Nasā’ī upset and made their relationship sour. 

Death 

Three and a half months before his passing he left Egypt. However, there is a difference of opinion over where he went to and for 
what reason.  
His student Ibn Yūnus states that people in Egypt grew jealous of Al-Nasā’ī, thus he left for Ramlah and went through a tribulation 
there.  
This is whilst Al-Dāruquqṭnī states as recorded by Al-Dhahabī in Siyar, 14:132 that he left Egypt for Ḥajj and went through a 
tribulation in Damascus and left there for Makah, passing away there. Some narrations even mention that he was buried between 
Ṣafā and Marwah. 
Sh. Nūristānī states that it is possible that both played a role, hence, he left Egypt for Ḥajj due to the growing animosity of the 
people for him, perhaps because he was not an Egyptian and he had a troubled relationship with the leading scholar, Aḥmad ibn 
Ṣāliḥ. As for where he went, Sh. Nūristānī prefers the view of Al-Dhahabī in Siyar, 14:132 that he went through a tribulation in 
Damascus and was then moved to Al-Ramlah in Palestine passing away there. 
All have agreed that he passed away in 303 AH. 

The Tribulation of Al-Nasā’ī in Damascus 

Ibn ʿ Asakir records in Tārīkh Dimishq, 71:175 that when Imām al-Nasā’ī reached Damascus around three months before his demise, 
he was assaulted in the Masjid due to his position on the virtues of Sayyidunā Muʿāwiyah raḍiyAllāhu ʿanhu. However, Ibn ʿAsākir 
states regarding the response of Al-Nasā’ī: 

َ أ ََادَ قَ تَ اعَ َءَ وَ ىَسَ لَ عَ َلَ دَ َتَ لا ََةَ ايَ كَ ال َ َهَ ذَ هَ  َ َنَ حم َ الرَ َدَ بَ عَ َبي  َ أ ََنَ ب ََةَ يَ اوَ عَ مَ َف   الَ حَ َلَّ كَ ب ََه رََ كَ ذَ َنَ عَ َفَّ كَ ىَالَ لَ عَ ََلَ دَ اَتَ نم َ إ وََ َانَ يَ فَ سَ َبي 
“This incident does not indicate upon an incorrect belief of Abū ʿAbd al-Raḥmān in regards to Muʿāwiyah ibn Abī Sufyān, rather, 

it indicates upon withholding of discussing him (Muʿāwiyah) in any way” 

He then moved to Al-Ramlah and passed away there at the age of 93. 

A Brief Description of Sunan al-Nasā’ī 

Dr. ʿUmar Īmān Abū Bakr states that Al-Nasā’ī labelled this book as Al-Mujtabā. This is also the name found on many manuscripts 
of the book. Similarly, many scholars such as Abū ʿAlī al-Ghassānī, Ibn al-Athīr and Al-Dhahabī have referred to the book with this 
name. 
The book is considered a key book when it comes to the field of appreciating and realising defects found within a ḥadīth, a key 
reason as to why the leading scholar in the field of hidden defects, Al-Dāruquṭnī has tremendous admiration for Al-Nasā’ī. Sh. Saʿd 
writes in Manāhij al-Muḥaddithīn, pg.247: 

 كتابهَهذاَيعتبرَمنكَتبَالعلل
“This book of his is considered from the books of ʿIlal” 

The difference between Al-Sunan al-Kubrā and Al-Mujtabā 

There are two books attributed to Imām al-Nasā’ī; a big book titled Al-Sunan al-Kubrā and Al-Sunan al-Ṣughrā. However, there is 
much debate over the authorship of Al-Sunan al-Ṣughrā, famously known as Al-Mujtabā.  

1) One group of scholars hold the opinion that Al-Mujtabā was not compiled by Al-Nasā’ī, but rather, it was compiled by Ibn 
al-Sunnī who chose specific narrations from Al-Sunan al-Kubrā. 
This is the position of Al-Dhahabī (d.748 AH) [Siyar, 14:131], Tāj al-Subkī (d.771 AH) [Ṭabqāt al-Shāfiʿiyyah, 3:96] and Ibn 
Nāṣir al-Dīn al-Dimishqī (d.842 AH) [as recorded in Shadharāt al-Dhahab, 3:50]. Sh. Saʿd al-Ḥumayyid mentions in Manāhij 
al-Muḥaddithīn, pg.251 that this seems to be the position of Al-Mundhirī (d.656 AH) and Al-Mizzī (d.742 AH) 
From the contemporary scholars, this was the opinion of Sh. Shuʿayb al-Arnaout who vehemently advocates this opinion. 
Response: 
There are several issues with this opinion: 

▪ In several places in Al-Mujtabā, Ibn al-Sunnī himself explicitly mentions at the start of a chapter that he heard it 
from Al-Nasā’ī 

▪ Every great scholar of the past who has a chain of narration of Al-Mujtabā has their narration ending with Al-
Nasā’ī 



 

 

▪ There are additional narrations in Al-Mujtabā that are not found in Al-Sunan al-Kubrā, accordingly, if Ibn al-Sunnī 
had chosen specific narrations from Al-Sunan al-Kubrā, why would there be additions in Al-Mujtabā? 

2) Another group of scholars hold the opinion that Al-Mujtabā was compiled by Al-Nasā’ī 
These scholars divide into two groups: 
➢ Some scholars hold the opinion that Al-Nasā’ī in this book compiled only the authentic narrations from his Al-Sunan 

al-Kubrā  
This is due to a story recorded by Ibn Khayr in his Al-Fihrist, pg.116 that Abū ʿAli al-Ghassānī said: 

كتابهَفَالسننَأكلّهَصحيح؟َفقالَلاَقالَفاكتبَلناَالصحيحَمنهَمجرّداَفصنعَ"المجتبى"َفهوَالمجتبىَمنَالسننَترككَلَحديثَأوردهَفََأنَبعضَالأمراءَسألهَعنََ
 السننَمماَتكلمَفَإسنادهَبالتعليلَ

“” 
Ibn al-Athīr has also recorded this story in his introduction to Jāmiʿ al-Uṣūl, 1:197. This view has been adopted by 
the vast majority of scholars including Ibn Kathīr in Al-Bidāyah wa’l-Nihāyah, 14:793 and Sakhāwī in Bughyah al-
Rāghib, . 
From the contemporary scholars, this is the opinion of Sh. Muḥammad ʿAwwāmah as explained in Tadrīb al-Rāwī, 
3:, Fārūq Ḥammādah in his introduction to ʿAmal al-Yawm wa’l-Laylah and Sh. ʿAbd al-Ṣamad Sharaf al-Dīn. 
Response: 
There are several issues with this story: 

▪ This story is not proven through an authentic chain of narration 
▪ There are many inauthentic narrations in Al-Mujtabā at times explained by Al-Nasā’ī himself after 

presenting the ḥadīth  
▪ There are several chapters - such as Kitāb al-Ṣulḥ and Kitāb al-Īmān - that are found in Al-Mujtabā that are 

not found in in Al-Sunan al-Kubrā which would suggest that it is not simply taken from Al-Sunan al-Kubrā 
▪ There are numerous authentic narrations - some of them found in Ṣaḥīḥ al-Bukhārī and Ṣaḥīḥ Muslim - that 

are found in Al-Sunan al-Kubrā that have not made their way into Al-Mujtabā 

➢ Other scholars hold the opinion that Al-Mujtabā is simply a narration of Al-Sunan al-Kubrā that has been narrated 
by Ibn al-Sunnī, however, considering that it is a lot smaller than the other narrations of the book, it has been 
referred to as Al-Mujtabā. 
This is the opinion preferred by Sh. Saʿd al-Ḥumayyid and Sh. Nūristānī. Sh. Saʿd writes in Manāhij al-Muḥaddithīn, 
pg.256: 

كَبياَيسمّىَالسننَالكبرىَللنسائيَسواءَأكانَمنَروايةَابنَالسنَّأوَمنَرواي  ةَغيهَفيمكنَأنَتضمَهذهَالروايتَبعضهاَمعَبعضَلتشكلَمقدارا
“” 

Some of the key methodologies of Imām al-Nasā’ῑ in his book Al-Mujtabā are as follows: 
1) Imam al-Nasai’i’s methodology is like Imam Bukhari in the sense that the relationship between the Hadith and the chapter 

under which they are presented is at times difficult to understand or indicate towards Imām al-Nasa’ῑ’s extraction of a 
deeply layered meaning from the Ḥadῑth. This also shows the deep understanding Al-Nasā’ī had of the meanings of 
aḥādīth, such that Al-Dāruquṭnī said as quoted by Al-Ḥākim in Maʿrifah ʿUlum al-Ḥadīth, pg.82: 

كَلامَأبيَعبدَالرحمنَعلىَفقهَالديثَفأكثرَمنَأنَيذكرَفَهذاَالموضع  ََأما
“As for the statements of Abū ʿAbd al-Raḥmān upon the jurisprudence within a ḥadīth, then it is more than that which 

can be mentioned here” 

2) At times, he presents multiple chapters together but presents the same Hadith in all the chapters. At times, there may 
be two similar chapters under which one Hadith with the same chain of narration is presented in both chapters.  

3) When the chain of narration changes in the middle of the chain of narration, he does not present the letter ح to show 

the change in the chain of narration very often, this is like what Imam Bukhari has done in Sahih Al Bukhari.  
4) He has also utilized Imām Muslim’s methodology in the sense that he differentiates between which narrators used the 

word “أخبرنا” and which narrators used the word “حدثنا”.  

However, Al-Sakhāwī disagrees with this and feels that Al-Nasā’ī does not differentiate between the two. 
5) Also, much like Imam Muslim, if there is a slight difference in the words of the narration between two narrators in the 

chain of narration, he will mention it, for example, if Ḥajjāj and Rawḥ have both narrated the Ḥadῑth from Ibn Jurayj, then 
after presenting the Ḥadῑth, he will mention the differences in words by stating: 

َقالَحجاجَ"بعدَماَيسلم"َوقالَروحَ"وهوَجالسَ"
6) At times, he has summarised the narration, however, he indicates that he has summarised the text of the narration and 

writes after the narration: 

 مختصرَ
7) He also differentiates between the narrators who have used the words ‘الرسول’ and the narrators who have used the word 

  .’النبي‘



 

 

8) Also, at times, when there are multiple reliable narrators in the chain of narration and there is a weak narrator with them 
narrating from the same teacher as the reliable narrators, then he will not mention the name of the weak narrator 
explicitly, rather, he will simply refer to him with words such as:  

 عنَمحمدَبنَعبدَاللَبنَيزيدَالمقرئَعنَأبيهَعنَحيوةَوذكرَآخرََ
There are three reasons for mentioning the weak narrator with these words: 

1. It indicates towards the fact that the narrator is weak 
2. It displays that the narrator is not according to his condition 
3. It indicates that there are multiple chains of narrations for the narration therefore supporting the text of the 

narration 
9) At times, Imām al-Nasa’ī explains certain words found in the text of the narration 

For example, after presenting the ḥadīth in which the Prophet ṣallallāhu ʿalayhi wasallam states:  َهذهَركس 

Al-Nasā’ī writes:  

 الركسَطعامَالجنَّ
 ‘Riks is the food of Jinn’ 

10) At times, he clarifies the names of certain ambiguous sentences and titles in the chain of narration and the text of the 
narration 

11) At times, he mentions the names of the narrators who are present in the chain of narration with their teknonyms 
12) At times, if there are two or more names that are the same, he specifies the individual that has been referred to 
13) At times, if the chain of narration is broken, then Imām al-Nasā’ī clarifies where the chain of narration has a breakage 
14) At times, if a narration has been narrated in a Mursal manner, then Imām al-Nasā’ī mentions this (he regularly refers to 

any breakage in the chain of narration (الإنقطاع) as مرسل (Mursal). Al-Sakhāwī writes in Bughyah, pg.74: 

 وكثياَماَيسمّيَالمنقطعَمرسلَا
“And he regularly labels a breakage in the chain of narration as Mursal” 

15) At times, he also mentions if any of the narrators are weak 
16) At times, he also indicates towards the Hadith that is the strongest in that chapter 
17) At times, he also mentions if the narration is Munkar 
18) At times, he also mentions if there is singularity () Tafarrud in a word from the words of the narration or in it being 

narrated from the Prophet or in all the words of the narration 

19) At times, he also mentions if a mistaken addition is found in the text of the narration (الإدراج) is found, or Al-Tadlīs, or Al 

Tashif, or a hidden defect (العلة) 
20) At times, if there is a difference amongst the narrators in how the narration has been narrated, then he mentions the 

preferred version of the narration 
21) At times, he mentions the lineage of a narrator, or the lineage of his teacher, or the place where he heard the narration 

from his teacher  
Many scholars have referred to the book with the title Ṣaḥīḥ, they include Ibn Mandah (), Ibn al-Sakan (), Abū ʿAlī al-Naysapūrī (), 
Al-Dāruquṭnī (), Ibn ʿAdī (), Al-Khaṭīb al-Baghdādī () and Al-Dhahabī (). However, ibn Ḥajar explains in his Al-Nukat, 1:292 that this 
is consideration of the majority of the book. 

The shortest and longest chains of narration 

The shortest chains of narration found in the book are rubāʿiyyāt: that is that there are four narrators between Imām al-Nasā’ī 
and the Prophet ṣallallāhu ‘alayhi wasallam. The longest chain of narration found in the book is ʿushāriyyat: that is that there are 
ten narrators between Imām al-Nasā’ī and the Prophet ṣallallāhu ‘alayhi wasallam. 
 
Sh. Saʿd explains in Manāhij al-Muḥaddithīn, pg.249 that Al-Nasā’ī’s shortest chain is a rubāʿī and not a thulāthī as is the case with 
Al-Tirmidhī and Ibn Mājah because Al-Nasā’ī’s conditions are more stringent. He concludes that Al-Tirmidhī and Ibn Mājah do not 
have an authentic thulāthī narration. 

Imām al-Nasā’ῑ’s conditions 

It is famously mentioned that Imam al-Nasa’i has narrated from those narrators whose narrations are not rejected by consensus. 
Ḥāfiẓ al-Sakhāwῑ explains that this means that Imam Al Nasa’i presents the narrations of a narrator as long as the narrator is not 
one whom both the lenient and strict assessors of Hadith have labelled as weak. 
Along with this, Imam Al Nasa’i states: 

فَجملةَمنَالديثكَنتَأعلوََلماَعزمتَعلىَتصنيفَ)السنن(َاستخرتَاللَتعالَفَالروايةَعنَشيوخكَانَفَالقلبَمنهمَبعضَالشيءَفوقعتَاليةَعلىَتركهمَونزلتَلذلك
 فيهاَعنهمَفوقعتَاليةَعلىَتركهمَ

“” 
Hence, at times, he narrated a narration through a longer chain of narration to avoid narrating from a narrator upon whom he 
had some doubt. Ibn Ḥajar records in Al-Nukat, 1:287 Māhir, that Aḥmad ibn Naṣr said: 



 

 

 يءَمنَيصبرَعلىَماَيصبرَعليهَالنسائيكَانَعندهَحديثَابنَليعةَترجمةَترجمةَفماَحدّثَمنهاَبشَ
“Who can be as patient upon that which Al-Nasā’ī is patient? He had by him the aḥādīth of Ibn Lahīʿah on topic by topic, but he 

did not narrate anything from it” 

Ḥāfiẓ al-Sakhāwῑ mentions that Sunan al-Nasā’ī has the least weak narrations; however, it is not immediately mentioned after the 
other books as the author passed away the latest.  
Praise of the Book 
As we have discussed already in our discussion on Sunan Abī Dāwūd, several scholars considered Sunan al-Nasā’ī to be the most 
authentic book from the six famous books after Ṣaḥīḥ al-Bukhārī and Ṣaḥīḥ Muslim. Ibn Rushayd states as quoted by Ibn Ḥajar in 
Al-Nukat, 1:288: 

كَتابهَجامعَبينَطريقتيَالبخاريَومسلمَمعَحظكَبيَمنَبيانَا  لعللَكتابَالنسائيَأبدعَالكتبَالمصنّفةَفَالسننَتصنيفاَوأحسنهاَترصيفاَوكأن
“The book of Al-Nasā’ī is the most unique of the Sunan books that have been written and the best in terms of presentation, and 
it is as though his book has combined between the paths of Al-Bukhārī and Muslim along with a tremendous focus in discussing 

hidden defects” 

His narrations from Al-Ḥārith ibn Miskīn 

Ibn al-Athīr records in his Jāmiʿ al-Uṣūl, 1:196: 

كَماَيقولَعنَباق يتولَالقضاءََيَمشايخهَوذلكَأنَّالارثكَانوكانَورعاَمتحريَألاَتراهَيقولَفكَتابهَ"الارثَبنَمسكينَقراءةَعليهَوأناَأسمع"َولاَيقولَ"حدّثنا"َولاَ"أخبرنا"
حدّثناَوأخبرناَوقيلَإنَالارثكَانَبمصرَوكانَبينهَوبينَأبيَعبدَالرحمنَخشونةَلَيمكنهَحضورَمجلسهَفكانَيستترَفَموضعَويسمعَحيثَلاَيراهَفلذلكَتورعَّوتحرّىَفلمَيقلَ

كَانَعل يهَقباءَطويلَوقلنسوةَطويلةَفأنكرَزيهَّوخافَأنَيكونَمنَبعضَجواسيسَالسلطانَخائضاَفَأمورَتتعلقَيلسلطانَفقدمَأبوَعبدَالرحمنَفدخلَإليهَفَزيَأنكرهَقالوا
َأخبرنا"فمنعهَمنَالدخولَإليهَفكانَيجيءَفيقعدَخلفَالبابَويسمعَماَيقرؤوهَالناسَعليهَمنَخارجَفمنَأجلَذلكَلَيقلَفيماَيرويهَعنهَ"حدّثناَوَ

“” 
However, what is interesting is that Imām Abū Dāwūd narrates from Al-Ḥārith ibn Miskīn in the same manner. 

Famous narrators of the book 

There are approximately 11 narrators of the book from the author, they include: 
1) The author’s son, Abū Mūsā ʿAbd al-Karīm 
2) Abū Bakr Aḥmad ibn Muḥammad ibn Isḥāq al-Dīnuri Ibn al-Sunnī 

 
This is the only narration that has reached us of the book currently. This is of course if we assume Al-Mujtabā to be a 
separate book from Al-Sunan al-Kubrā and not a narration of Al-Sunan al-Kubra as is the view of Sh. Saʿd al-Ḥumayyid and 
Sh. Nūristānī. 
 

3) Abu’l Ḥasan Aḥmad ibn Muḥammad ibn Abī Tamām 
4) Abū Bakr Aḥmad ibn Muḥammad ibn Muḥammad ibn Abī Tammām 
5) Abū Bakr Ahmad ibn Muhammad ibn Al Muhandis 
6) Abū Ali Al Hasan ibnn Al Khidr ibn Abdillah Al Asyuti 
7) Abū Muhammad Al Hasan ibn Rashid Al Asakari 
8) Abu’l Qasim Hamzah ibn Muhammad ubn Ali ibn Abbas Al Kinani 
9) ʿAli ibn Abi Ja’far Ahmad ibn Muhammd ibn Salamah Al Tahawi  
10) Abu’l Ḥasan Muḥammad ibn ʿAbdullah ibn Zakariyyā ibn Ḥaywah al-Naysāpūrī 
11) Muḥammdad ibn al-Qāsim Ibn Muḥammad ibn Sayyār al-Qurṭubī 
12) Abū Bakr Muḥammad ibn Muʿāwiyah al-Qurashī al-Andalūsī Ibn al-Aḥmar 

 
This is the largest and most complete narration of Al-Sunan al-Kubrā. 
 

There are of course differences between their narrations in terms of some of them presenting words before others and additions 
in the actual text of the narration. However, the largest edition of the book is the book written by Ibn al-Aḥmar.  

Commentaries upon Sunan al-Nasā’ī 

While several commentaries have been written on Sunan al-Nasā’ī, more commentaries have been written upon Ṣaḥīḥ al-Bukhārī, 
Ṣaḥīḥ Muslim, Sunan Abī Dāwūd and Jāmiʿ al-Tirmidhī. Sh. Nūristānī writes, pg.103: 

 همَبسننَأبيَداودَوجامعَالترمذيئهمَبهَدونَاعتنائهمَبالصحيحينَبلَدونَاعتنائاعتنا
“Their attention to it has been less than their attention to Ṣaḥīḥ al-Bukhārī and Ṣaḥīḥ al-Bukhārī, rather, less than their attention 

to Sunan Abī Dāwūd and Jāmiʿ al-Tirmidhī” 
Nonetheless, the famous commentaries of Sunan al-Nasā’ī include: 

1) Zahr al-Rubā ʿAla’l Mujtabā (زهرَالربىَعلىَالمجتبى) by Ḥāfiẓ al-Suyūṭī (d.911 AH) 

2) Ḥāshiyah al-Sindī ʿAlā Sunan al-Nasā’ī (حاشيةَالسنديَعلىَسننَالنسائي) by Abu’l Ḥasan al-Sindī (d.1138 AH) 



 

 

3) ʿArf Zahr al-Ruba (عرفَزهرَالربى) by Bujumʿawī (d.1306 AH)  

4) Al-Fayḍ al-Samāwī ʿAlā Sunan al-Nasā’ī ( نَالنسائيالفيضَالسماويَعلىَسن ) by Shaykh Rashīd Aḥmad Gangohī (d.1323 AH) with 

additions from Shaykh Zakariyyā (d.1402 AH) 

5) Dhakhīrah al-ʿUqbā fī Sharḥ al-Mujtabā (ذخيةَالعقبىَفَشرحَالمجتبى) by Shaykh Muḥammad ibn ʿAlī Ādam al-Ithyūbī (); this is 

an enormous commentary printed in 41 volumes 

[Al-Sakhāwῑ, ‘Bughyah al-Rāghib al-Mutamannῑ’, (Riyāḍ: Maktabah al-‘Ubaykān, 1993) entire book summarised] 
[Al-Sakhāwī, ‘Al-Qawl al-Muʿtabar fī Khatm al-Nasā’ī Riwāyah Ibn al-Aḥmar’, (), entire book summarised] 
[Al-Nūristānī, ‘Al-Madkhal Ilā Sunan al-Nasā’ī’, (), entire book summarised] 
[ʿUmar Īmān Abū Bakr, ‘Al-Imām al-Nasā’ī wa Kitābuhū al-Mujtabā’, (), entire book summarised] 

 


