A Brief Biography of Imam al-Nasa’t rahimahullah (d.303 AH)

His name was Ahmad ibn Shu‘ayb ibn ‘Altibn Sufyan ibn Bahr ibn Dinar al-Khurasant. He was born in approximately 215 AH in the
city of Nasa located in modern-day southern Turkmenistan near the capital of Turkmenistan Ashghabat. Al-Sam‘ani relates an
interesting anecdote as to why it was called Nasa, he states that when the Arab Muslims attempted to conquer it, the men were
out of the city at the time. Hence, women came out to fight, when the Arab realised this, they refrained from fighting and said:
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“We are leaving this village for a delay, i.e. a later time until the time returns for their men to return”

Al-Sakhawi records, pg.119 that Abi Bakar al-Hashmi stated that Al-Nasa’t would prefer wearing green garments and would say:
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“This is a replacement for looking towards green plants which are intended for increasing the strength of the eyesight”

Al-Dhahabi also records in Siyar 14:128 from Al-Hashim1 that he said:
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“And he would regularly have conjugal relations along with fasting one day and not fasting the next day, and he had four wives

that he would distribute amongst, and along with this, he would not be alone without one or two concubines, he would buy one
of them for approximately 100 dirhams and he would distribute for her like he distributes for his free women”

He would eat wheat daily and regularly consumed chickens stating they helped him in conjugal relations. He had four wives as
well as concubines and yet would fast every other day and would perform tahajjud salah.

Imam al-Nasa’t travelled in search of knowledge at the young age of 15 travelling first to Baghlan and spending a year with
Qutaybah ibn Sa‘id as recorded by Al-Dhahabr in Siyar 14:125. to many places in search of sacred knowledge, these places include:
Khurasan, Naysapar, Basrah, Egypt, Kifah, Baghdad. Hijaz, Palestine, Damascus, Aleppo, Irag, Merv and Al-Jaztrah.

Scholarly Praise
Al-Daruqutni narrates that Abd Bakr al-Haddad said, ‘Il took upon myself that which Al-Rabt* has narrated from Al-ShafiT that he
would complete 60 recitations of the Qur’an in Ramadan other than that which he would read in salah and 30 recitations of the
Qur’an outside the month of Ramadan. As for the month of Ramadan, | was unable to complete 60, rather, the maximum | was
able to reach in it was 59 recitations and outside the month of Ramadan | read 30 complete recitations.” Al-Daruqutni then states:
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“Ibn al-Haddad had many ahadith, and he did not narrate from anyone besides Al-Nasa’t and he said, ‘l am happy with him as an

evidence between myself and Allah”

Ibn al-Athir records in the introduction to Jami‘ al-Usal, 1:196 that Ma’man al-MisrT said:
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Al-Daruqutni states as recorded by Al-Dhahabi in Siyar 14:131:
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“Abl ‘Abd al-Rahman was ahead of everyone who is mentioned in this field from his time”
Ibn ‘Asakir records in Tarikh Dimishq, 71:174 that Al-Daruqutni was asked:
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“When Muhammad ibn Ishaqg Ibn Khuzaymah and Ahmad ibn Shu‘ayb al-Nasa’t narrate a hadith, who should be given

preference? He said, ‘Al-Nasa’t because he narrates more authentic narration, this is whilst mentioning that | do not consider
anyone ahead of Al-Nasa’1, even though Ibn Khuzaymah is a reliable Imam who is unparalleled”

Al-Mizzi records in Tahdhib al-Kamal, 1:338 that Al-Darqutni said:
b egodely S0 o aeadly moaall ol Sly 008 G js fline aBl Sl 2 )1 ds i OIS
“Abl ‘Abd al-Rahman al-Nasa’t was the most juristic scholar from the scholars of Egypt in his time and the most knowledgeable
from amongst them in regard to the authentic and weak ahadith and the most knowledgeable in regard to the narrators of
hadith”
Al-Dhahabi states in Siyar, 14:133:
isyy gly )bl jlewzs & 5l 929 s 4 (09 3513 T 09 whews (0 gy aAlley Cuudb Bl ga Jldl e il e BN Wy G ol S
“And there was none at the end of 300 AH more ”

Al-Taj al-Subki states, 3:16:
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“I asked our Shaykh Al-Dhahabi, ‘Who is a greater hafiz, Muslim or Al-Nasa’t?’ So, he replied, ‘Al-Nasa’t,’ then | mentioned this to
my father (Taqi al-Subki) and he agreed with it”

However, Al-Sakhawi explains that this does not mean that Al-Nasa’t’s book is more authentic than Imam Muslim’s book. He

writes, pg.49:
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His contemporary, Imam al-Tahhawi states as quoted by Taj al-Subki in Tabgat al-Shafi‘iyyah, 3:15:
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“Al-Nasa’Tis an Imam from the A’immah of the Muslims”
Muhammad ibn al-Muzaffar states as quoted by Taj al-Subki, 3:16:
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Imam al-Nasa’t’'s Madhhab

Ibn al-Athir writes in Jami‘ al-Usal, 1:196:
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Accordingly, both Al-Isnawt, 2:480 and T3j al-Subki 3:14 have added him in to their books on the Tabgat al-Shafi‘iyyah. However,
it is more accurate to state that which Shah Waliullah has mentioned.

His famous teachers include:

Ishaq ibn Rahywayh rahimahullah (d.238 AH)
Ab Hatim al-Razt rahimahullah (d.277 AH)
Abi Zur'ah al-Razt rahimahullah (d.264 AH)
‘Abdullah ibn Ahmad ibn Hanbal rahimahullah ()
Muhammad ibn Yahya al-Dhuhalt rahimahullah (d.258 AH)
Imam AbG Dawid rahimahullah (d.275 AH)
Imam al-Tirmidh1 rahimahullah ()
Al-Rabt* ibn Sulayman al-Muradt rahimahullah ()
Muhammad ibn Nasr al-Marwazt rahimahullah ()

10 Imam al-Bukhart rahimahullah (d.256 AH)
Due to his early travels in the pursuit of knowledge, he managed to narrate from many of the teachers of Al-Bukhari and Muslim.
Al-Nasa’t has written a treatise in which he has mentioned the names of some of his teachers, this list has 196 teachers. However,
Ibn ‘Asakir has mentioned 444 teachers of Al-Nasa’l.
Hafiz al-Mizzi mentions what he considers as strong evidence to show that Imam al-Nasa’t did not meet Imam al-Bukhart. Hafiz al-
Dhahabi has also mentioned the same in his Al-Kashif and Tarikh al-Islam. However, Hafiz Ibn Hajar and Hafiz Al Sakhawi have
shown how he has narrated from Imam Al Bukhari. Hafiz Al Sakhawi states that in the narration of Ibn Al Ahmar, there are many
narrations of Imam Al Nasa't narrating from Imam Al Bukhari.
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His famous students include:

1. Imam lbn Hibban ()

Aba Ja‘far al-‘Uqayli ()

Ibn ‘Adi ()

Al-Dalabr ()

Abl ‘Awanah ()

Ab Sa‘ld ibn Ydnus ()
Abu’l Qasim al-Tabarani ()
8. Ibnal-Sunni ()
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The books of Imam al-Nasa’t

Imam al-Nasai’tU's other printed books include:
1. ‘Amal al-Yawm wa’l-Laylah (401g agd! Jes); this is a part of Al-Sunan al-Kubra

2. Khasa’is ‘Al radiyAllahu ‘anhu (xs & &2 & p&iles); this is a part of Al-Sunan al-Kubra
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Sh. Ndristani records, pg.41 from Hafiz Ibn Taymiyyah that this book contains weak and fabricated narrations as well as
his purpose was to simply gather the narrations and not to record only the authentic narrations.
Some scholars have critiqued his writing of this book and have stated that he held some tendencies of partisanship for
Sayyiduna ‘Ali radiyAllahu ‘anhu. Al-Dhahabi records in Siyar 14:133:
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“In him there is a small amount of partisanship for ‘Ali and slight disdain for the opposition of Imam ‘Ali such as
Mu‘awiyah and ‘Amr, and may Allah forgive him”
However, Al-Dhahabi himself records in his Siyar 14:129 that Muhammad ibn Misa mentioned to Al-Nasa’i how people
are criticising the fact that he has written a book on the virtues of Sayyiduna ‘Ali radiyAllahu ‘anhu and not on the virtues
of Sayyiduna Abl Bakr radiyAllahu ‘anhu and Sayyiduna ‘Umar radiyAllahu ‘anhu. So, Al-Nasa’l responded:
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“| entered Damascus and there were many people who had a disdain for ‘Ali, thus | wrote the book Khasa’is, | hoped
Allah would guide them”
In fact, Ibn ‘Asakir relates an incident in Tarikh Dimishq, 71:175, which proves that Al-Nasa’t harboured no hatred for
Sayyiduna Mu‘awiyah radiyAllahu “anhu. Al-Nasa’t was once asked about Sayyiduna Mu‘awiyah radiyAllahu ‘anhu, he
responded:
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“Indeed, Islam is like a house which has a door, thus the door of Islam is the Sahabah, he who attacks the sahabah
intends [to attack] Islam. Like the one who knocks on a door, indeed he desires to enter the door, thus he who intends
[to attack] Mu‘awiyah, indeed he intends [to attack] the sahabah”

Tafsir al-Qur’an (0T, )

Fada’il al-Qur’an (07,8 Jslad); this is a part of Al-Sunan al-Kubra

Tasmiyah Man Lam Yarwi ‘Anhu Ghayr Rajul Wahid (4>'y Jery & a5 35 4 o &)
Fadd’il al-Sahdbah (l>eal! filab)

Al-Du‘afa wa’l-Matrikin (cxSsils sliasall)

Musnad Hadith Malik (¢Bb codo diws)

Musnad Mansir ibn Zadhan (0131 oy ygvass dius)

His unprinted books are:

10.
11.
12.
13.
14.
15.
16.
17.
18.
19.
20.
21.

Al-Ighrab (<))

Asma al-Ruwat wa’l-Tamyiz Baynahum (wg= jeedls 8191 sle*l)

Majalis Min Amalihi (4l e ji)

Ghard’ib al-Zuhri (g 23 <51)

Kitab al-Kung (S <)

Musnad ‘Al (Js dos)

Musnad Hadith Sufyan ibn Sa‘id al-ThawrT ($ys3) daw cp Sldw Cads dis)
Musnad Hadith Shu‘bah (ixé &gl L)

Musnad Hadfith Yahya ibn Sa‘Td al-Qattan (O daw o of Cade L)
Musnad Ibn Jurayj (e cpt Ains)

Manasik al-Hajj (g &wlis)

Ma'rifah al-lkhwah wa’l-Akhawat (<1s31g 35531 i3 ,2s)

Imam al-Nasa’l as a scholar of Al-Jarh wa’l-Ta‘dil

Dr. Qasim ‘Ali Sa‘d has written a treatise upon the narrators that Al-Nasa’t has made a comment upon, he concludes that Al-Nasa’l
has made comments upon the reliability of 2,679 narrators of hadith. However, Al-Nasa’t was considered a strict assessor of the
narrators of hadith. Muhammad ibn Tahir al-MaqdisT states as quoted by Taj al-Subki in Tabgat al-Shafi‘iyyah al-Kubra, 3:16:
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His partisanship against Ahmad ibn Salih




Despite his complete precaution in narrating ahadith, there were times where Imam Al Nasa’i mentioned disparaging remarks
against certain individuals who were not worthy of the remarks. From amongst them was the great Egyptian hadith scholar and
teacher of Al-Bukhari and Muslim, Ab Ja‘far Ahmad ibn Salih, regarding whom Al-Nasa’1 said in Al-Du‘afa wa’l-Maktrikin, pg.22:
“Indeed, he is not reliable”
This is a harsh comment as it is a negation of honesty and recollection despite both Al-Bukhari and Muslim having narrated from
him in their Sahth collections. Al-Sakhawi explains that the reason behind this was that Ahmad ibn Salih would not narrate to
anyone until two witnesses would testify that the individual is reliable, accordingly, when Al-Nasa’t came to Ahmad, he was
expelled due to not having two witnesses. This made Al-Nasa’l upset and made their relationship sour.

Death

Three and a half months before his passing he left Egypt. However, there is a difference of opinion over where he went to and for
what reason.

His student Ibn Ylnus states that people in Egypt grew jealous of Al-Nasa’1, thus he left for Ramlah and went through a tribulation
there.

This is whilst Al-Daruquqtnt states as recorded by Al-Dhahabi in Siyar, 14:132 that he left Egypt for Hajj and went through a
tribulation in Damascus and left there for Makah, passing away there. Some narrations even mention that he was buried between
Safa and Marwah.

Sh. Ndristani states that it is possible that both played a role, hence, he left Egypt for Hajj due to the growing animosity of the
people for him, perhaps because he was not an Egyptian and he had a troubled relationship with the leading scholar, Ahmad ibn
Salih. As for where he went, Sh. Naristani prefers the view of Al-Dhahabi in Siyar, 14:132 that he went through a tribulation in
Damascus and was then moved to Al-Ramlah in Palestine passing away there.

All have agreed that he passed away in 303 AH.

The Tribulation of Al-Nasa’tin Damascus
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Ibn ‘Asakir records in Tarikh Dimishqg, 71:175 that when Imam al-Nasa’i reached Damascus around three months before his demise,
he was assaulted in the Masjid due to his position on the virtues of Sayyiduna Mu‘awiyah radiyAllahu ‘anhu. However, Ibn ‘Asakir
states regarding the response of Al-Nasa’t:
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“This incident does not indicate upon an incorrect belief of AbQ ‘Abd al-Rahman in regards to Mu‘awiyah ibn Ab1 Sufyan, rather,
it indicates upon withholding of discussing him (Mu‘awiyah) in any way”
He then moved to Al-Ramlah and passed away there at the age of 93.

A Brief Description of Sunan al-Nasa’t

Dr. ‘Umar Iman AbQ Bakr states that Al-Nasa'T labelled this book as Al-Mujtaba. This is also the name found on many manuscripts
of the book. Similarly, many scholars such as Abu ‘Ali al-Ghassani, lbn al-Athir and Al-Dhahabi have referred to the book with this
name.

The book is considered a key book when it comes to the field of appreciating and realising defects found within a hadith, a key
reason as to why the leading scholar in the field of hidden defects, Al-Daruqutni has tremendous admiration for Al-Nasa’t. Sh. Sa‘d
writes in Manabhij al-Muhaddithin, pg.247:
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“This book of his is considered from the books of ‘llal”

The difference between Al-Sunan al-Kubréa and Al-Mujtaba

There are two books attributed to Imam al-Nasa’T; a big book titled Al-Sunan al-Kubra and Al-Sunan al-Sughra. However, there is
much debate over the authorship of Al-Sunan al-Sughra, famously known as Al-Mujtaba.
1) One group of scholars hold the opinion that Al-Mujtaba was not compiled by Al-Nasa’i, but rather, it was compiled by lbn
al-Sunni who chose specific narrations from Al-Sunan al-Kubra.
This is the position of Al-Dhahabr (d.748 AH) [Siyar, 14:131], Taj al-Subki (d.771 AH) [Tabgat al-Shafi‘iyyah, 3:96] and Ibn
Nasir al-Din al-Dimishqt (d.842 AH) [as recorded in Shadharat al-Dhahab, 3:50]. Sh. Sa‘d al-Humayyid mentions in Manahij
al-Muhaddithin, pg.251 that this seems to be the position of Al-Mundhiri (d.656 AH) and Al-Mizzi (d.742 AH)
From the contemporary scholars, this was the opinion of Sh. Shu‘ayb al-Arnaout who vehemently advocates this opinion.
Response:
There are several issues with this opinion:
= In several places in Al-Mujtaba, Ibn al-Sunni himself explicitly mentions at the start of a chapter that he heard it
from Al-Nasa’l
= Every great scholar of the past who has a chain of narration of Al-Mujtaba has their narration ending with Al-
Nasa’l



2)

= There are additional narrations in Al-Mujtaba that are not found in Al-Sunan al-Kubra, accordingly, if Ibn al-Sunnt
had chosen specific narrations from Al-Sunan al-Kubra, why would there be additions in Al-Mujtaba?
Another group of scholars hold the opinion that Al-Mujtaba was compiled by Al-Nasa’t
These scholars divide into two groups:
» Some scholars hold the opinion that Al-Nasa'Tin this book compiled only the authentic narrations from his Al-Sunan
al-Kubra
This is due to a story recorded by Ibn Khayr in his Al-Fihrist, pg.116 that Aba ‘Ali al-Ghassani said:
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Ibn al-Athir has also recorded this story in his introduction to Jami* al-Usdl, 1:197. This view has been adopted by
the vast majority of scholars including Ibn Kathir in Al-Bidayah wa’l-Nihayah, 14:793 and Sakhawi in Bughyah al-
Raghib, .
From the contemporary scholars, this is the opinion of Sh. Muhammad ‘Awwamah as explained in Tadrib al-Rawi,
3:, Fariq Hammadabh in his introduction to ‘Amal al-Yawm wa’l-Laylah and Sh. ‘Abd al-Samad Sharaf al-Din.
Response:
There are several issues with this story:
=  This story is not proven through an authentic chain of narration
=  There are many inauthentic narrations in Al-Mujtaba at times explained by Al-Nasa’l himself after
presenting the hadith
*  There are several chapters - such as Kitab al-Sulh and Kitab al-Iman - that are found in Al-Mujtaba that are
not found in in Al-Sunan al-Kubra which would suggest that it is not simply taken from Al-Sunan al-Kubra
=  There are numerous authentic narrations - some of them found in Sahih al-Bukhart and Sahth Muslim - that
are found in Al-Sunan al-Kubra that have not made their way into Al-Mujtaba
» Other scholars hold the opinion that Al-Mujtaba is simply a narration of Al-Sunan al-Kubra that has been narrated
by Ibn al-Sunni, however, considering that it is a lot smaller than the other narrations of the book, it has been
referred to as Al-Mujtaba.
This is the opinion preferred by Sh. Sa‘d al-Humayyid and Sh. Ndristani. Sh. Sa‘d writes in Manahij al-Muhaddithin,
pg.256:
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Some of the key methodologies of Imam al-Nasa’lin his book Al-Mujtaba are as follows:

1)

2)

3)

4)

5)

6)

7)

Imam al-Nasai’i’s methodology is like Imam Bukhariin the sense that the relationship between the Hadith and the chapter
under which they are presented is at times difficult to understand or indicate towards Imam al-Nasa'Us extraction of a
deeply layered meaning from the Hadtth. This also shows the deep understanding Al-Nasa’i had of the meanings of
ahadith, such that Al-Daruqutni said as quoted by Al-Hakim in Ma‘rifah ‘Ulum al-Hadith, pg.82:
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“As for the statements of Abl ‘Abd al-Rahman upon the jurisprudence within a hadith, then it is more than that which
can be mentioned here”

At times, he presents multiple chapters together but presents the same Hadith in all the chapters. At times, there may
be two similar chapters under which one Hadith with the same chain of narration is presented in both chapters.

When the chain of narration changes in the middle of the chain of narration, he does not present the letter ¢ to show

the change in the chain of narration very often, this is like what Imam Bukhari has done in Sahih Al Bukhari.
He has also utilized Imam Muslim’s methodology in the sense that he differentiates between which narrators used the
word “by” and which narrators used the word “Was".
However, Al-Sakhawi disagrees with this and feels that Al-Nasa’t does not differentiate between the two.
Also, much like Imam Muslim, if there is a slight difference in the words of the narration between two narrators in the
chain of narration, he will mention it, for example, if Hajjaj and Rawh have both narrated the Hadith from lbn Jurayj, then
after presenting the Hadtth, he will mention the differences in words by stating:
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At times, he has summarised the narration, however, he indicates that he has summarised the text of the narration and
writes after the narration:
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He also differentiates between the narrators who have used the words ‘Js« and the narrators who have used the word

l@;‘j‘l‘



8) Also, at times, when there are multiple reliable narrators in the chain of narration and there is a weak narrator with them
narrating from the same teacher as the reliable narrators, then he will not mention the name of the weak narrator
explicitly, rather, he will simply refer to him with words such as:
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There are three reasons for mentioning the weak narrator with these words:
1. Itindicates towards the fact that the narrator is weak
2. It displays that the narrator is not according to his condition
3. It indicates that there are multiple chains of narrations for the narration therefore supporting the text of the
narration
9) Attimes, Imam al-Nasa’t explains certain words found in the text of the narration

For example, after presenting the hadith in which the Prophet sallallahu ‘alayhi wasallam states: Sy oda
Al-Nasa’T writes:
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‘Riks is the food of Jinn’
10) At times, he clarifies the names of certain ambiguous sentences and titles in the chain of narration and the text of the
narration
11) Attimes, he mentions the names of the narrators who are present in the chain of narration with their teknonyms
12) Attimes, if there are two or more names that are the same, he specifies the individual that has been referred to
13) Attimes, if the chain of narration is broken, then Imam al-Nasa'1 clarifies where the chain of narration has a breakage
14) At times, if a narration has been narrated in a Mursal manner, then Imam al-Nasa’t mentions this (he regularly refers to

any breakage in the chain of narration (g\k&%1) as J, (Mursal). Al-Sakhawi writes in Bughyah, pg.74:
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“And he regularly labels a breakage in the chain of narration as Mursal”
15) At times, he also mentions if any of the narrators are weak
16) At times, he also indicates towards the Hadith that is the strongest in that chapter
17) Attimes, he also mentions if the narration is Munkar
18) At times, he also mentions if there is singularity () Tafarrud in a word from the words of the narration or in it being
narrated from the Prophet or in all the words of the narration

19) Attimes, he also mentions if a mistaken addition is found in the text of the narration (G\Js‘gl\) is found, or Al-Tadlis, or Al
Tashif, or a hidden defect (4k1)

20) At times, if there is a difference amongst the narrators in how the narration has been narrated, then he mentions the
preferred version of the narration
21) Attimes, he mentions the lineage of a narrator, or the lineage of his teacher, or the place where he heard the narration
from his teacher
Many scholars have referred to the book with the title Sahih, they include Ibn Mandah (), Ibn al-Sakan (), AbG ‘Ali al-Naysaparf (),
Al-Daruqutni (), Ibn ‘Adr1 (), Al-Khatib al-Baghdadi () and Al-Dhahabi (). However, ibn Hajar explains in his Al-Nukat, 1:292 that this
is consideration of the majority of the book.

The shortest and longest chains of narration

The shortest chains of narration found in the book are ruba‘iyyat: that is that there are four narrators between Imam al-Nasa’l
and the Prophet sallallahu ‘alayhi wasallam. The longest chain of narration found in the book is ‘ushdriyyat: that is that there are
ten narrators between Imam al-Nasa’t and the Prophet sallallahu ‘alayhi wasallam.

Sh. Sa‘d explains in Manahij al-Muhaddithin, pg.249 that Al-Nasa’T’s shortest chain is a ruba‘m and not a thulathi as is the case with
Al-Tirmidht and Ibn Majah because Al-Nasa’’s conditions are more stringent. He concludes that Al-Tirmidhi and Ibn Majah do not
have an authentic thulathi narration.

Imam al-Nasa’tU's conditions

It is famously mentioned that Imam al-Nasa’i has narrated from those narrators whose narrations are not rejected by consensus.
Hafiz al-Sakhawt explains that this means that Imam Al Nasa’i presents the narrations of a narrator as long as the narrator is not
one whom both the lenient and strict assessors of Hadith have labelled as weak.
Along with this, Imam Al Nasa’i states:
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Hence, at times, he narrated a narration through a longer chain of narration to avoid narrating from a narrator upon whom he
had some doubt. Ibn Hajar records in Al-Nukat, 1:287 Mahir, that Ahmad ibn Nasr said:
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“Who can be as patient upon that which Al-Nasa’T is patient? He had by him the ahadith of Ibn Lah1'ah on topic by topic, but he
did not narrate anything from it”
Hafiz al-Sakhawl mentions that Sunan al-Nasa’t has the least weak narrations; however, it is not immediately mentioned after the
other books as the author passed away the latest.
Praise of the Book
As we have discussed already in our discussion on Sunan Abi Dawid, several scholars considered Sunan al-Nasa’i to be the most

authentic book from the six famous books after Sahih al-Bukhari and Sahih Muslim. Ibn Rushayd states as quoted by Ibn Hajar in
Al-Nukat, 1:288:
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“The book of Al-Nasa’t is the most unique of the Sunan books that have been written and the best in terms of presentation, and

it is as though his book has combined between the paths of Al-Bukhari and Muslim along with a tremendous focus in discussing
hidden defects”

His narrations from Al-Harith ibn Miskin

Ibn al-Athir records in his Jami* al-Usal, 1:196:
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However, what is interesting is that Imam AbG Dawid narrates from Al-Harith ibn Miskin in the same manner.

Famous narrators of the book

There are approximately 11 narrators of the book from the author, they include:
1) The author’s son, AblG Misa ‘Abd al-Karim
2) Abl Bakr Ahmad ibn Muhammad ibn Ishaq al-Dinuri Ibn al-Sunni

This is the only narration that has reached us of the book currently. This is of course if we assume Al-Mujtaba to be a
separate book from Al-Sunan al-Kubra and not a narration of Al-Sunan al-Kubra as is the view of Sh. Sa‘d al-Humayyid and

Sh. Ndristant.
3) Abu’l Hasan Ahmad ibn Muhammad ibn Abt Tamam
4) Abu Bakr Ahmad ibn Muhammad ibn Muhammad ibn Abt Tammam
5) AbQ Bakr Ahmad ibn Muhammad ibn Al Muhandis
6) Abu Ali Al Hasan ibnn Al Khidr ibn Abdillah Al Asyuti
7) Abl Muhammad Al Hasan ibn Rashid Al Asakari
8) Abu’l Qasim Hamzah ibn Muhammad ubn Ali ibn Abbas Al Kinani

9) “Aliibn AbiJa’far Ahmad ibn Muhammd ibn Salamah Al Tahawi

10) Abu’l Hasan Muhammad ibn ‘Abdullah ibn Zakariyya ibn Haywah al-Naysapuri
11) Muhammdad ibn al-Qasim lbn Muhammad ibn Sayyar al-Qurtubrt

12) Aba Bakr Muhammad ibn Mu‘awiyah al-Qurashrt al-AndalisT Ibn al-Ahmar

This is the largest and most complete narration of Al-Sunan al-Kubra.

There are of course differences between their narrations in terms of some of them presenting words before others and additions
in the actual text of the narration. However, the largest edition of the book is the book written by lbn al-Ahmar.

Commentaries upon Sunan al-Nas3d’1

While several commentaries have been written on Sunan al-Nasa’t, more commentaries have been written upon Sahih al-Bukharf,
Sahih Muslim, Sunan Abt Daw(d and Jami‘ al-Tirmidhi. Sh. Ndristan1 writes, pg.103:
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“Their attention to it has been less than their attention to Sahth al-Bukhari and Sahih al-Bukhari, rather, less than their attention

to Sunan Abi Dawud and Jami‘ al-Tirmidht”
Nonetheless, the famous commentaries of Sunan al-Nasa’T include:

1) Zahral-Ruba ‘Ala’l Mujtabd (! Js 4 ) by Hafiz al-SuyGti (d.911 AH)
2) Hashiyah al-Sindi ‘Ala Sunan al-Nasa’l ( §lwd! i & ) &31>-) by Abu’l Hasan al-Sindi (d.1138 AH)



3) ‘ArfZahral-Ruba (4! s <) by Bujum‘awi (d.1306 AH)
4) Al-Fayd al-Samawi ‘Ala Sunan al-Nasa’i (Jlwd) o & ss\edl j241) by Shaykh Rashid Ahmad Gangohi (d.1323 AH) with

additions from Shaykh Zakariyya (d.1402 AH)
5) Dhakhirah al-'Uqgba fi Sharh al-Mujtaba () ¢ 2 & i1 $x>3) by Shaykh Muhammad ibn ‘Al Adam al-Ithyabr (); this is
an enormous commentary printed in 41 volumes
[Al-Sakhawt, ‘Bughyah al-Raghib al-Mutamannt, (Riyad: Maktabah al-‘Ubaykan, 1993) entire book summarised]
[Al-Sakhawi, ‘Al-Qawl! al-Mu ‘tabar fi Khatm al-Nasa’i Riwayah Ibn al-Ahmar’, (), entire book summarised]

[Al-Naristani, ‘Al-Madkhal Ila Sunan al-Nasa’t, (), entire book summarised]
[‘'Umar Iman Abii Bakr, ‘Al-Imam al-Nasa’i wa Kitabuhi al-Mujtabd’, (), entire book summarised]



