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Background

* When the Muslims conquered ‘Iraq in 17 AH, at the hands of Sayyiduna Sa'd ibn Abi Waqqgas
radiyallahu ‘anhu, under the caliphate of ‘Umar radiyallahu ‘anhu, the destiny and influence of this
place was bound to be significant.

* ‘Umar radiyallahu ‘anhu would generally not allow the learned sahabah to leave Madinah, except in
rare instances. Kufah was one of these exceptions.

* Sayyiduna ‘Umar radiyallahu ‘anhu sent Sayyiduna ‘Abdullah ibn Mas'td radiyallahu ‘anhu in an
envoy led by Sayyiduna ‘Ammar ibn Yasir radiyallahu ‘anhu to Kifah to teach the people about the
rulings of Islam. Sayyiduna ‘Umar radiyallahu ‘anhu wrote to the people of Kifah:
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Indeed, | have verily sent to you ‘Ammar ibn Yasir as a leader and ‘Abdullah ibn Mas '4d as a
teacher and vicegerent, and indeed they are from amongst the distinct companions of the Prophet
Sallallahu ‘Alayhi Wasallam and [from amongst] the participants of Badr, and | have placed
Abdullah ibn Mas ‘ad in charge of your treasury, so seek knowledge from him, and follow him, thus
indeed | have given preference to you people over myself with regards to ‘Abdullah ibn Mas "ad.
[Ahmad, ‘Fada’il al-Sahabah’, (Makkah: Jami’ah Umm al-Qura, 1983), pg.841-842][Al-Bayhaqi,
‘Al-Madkhal Ila Kitab al-Sunan’, 2:561]



Sayyiduna Abdullah ibn Mas ad Radiyallahu Anhu

« Sayyiduna ‘Umar radiyallahu ‘anhu said with regards to Sayyiduna ‘Abdullah ibn Mas'td radiyallahu
‘anhu:

[He is] a small container filled with knowledge.

* For a long period of time, Sayyiduna ‘Abdullah ibn Mas td radiyallahu ‘anhu remained in Kifah
teaching the people about their religion and instilling within them the thirst for sacred knowledge. He
later returned to Madinah and passed away there in approximately 33 AH during the caliphate of
‘Uthman radiyallahu ‘anhu. [Al-Bakri, ‘Footnotes upon Husn al-Taqadr, 1:22]

* Indeed, the Prophet sallallahu ‘alayhi wasallam had said:
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| am happy for my Ummah with whatever Ibn Umm ‘Abd (the agnomen of Ibn Mas ‘id) is happy for
them.

[Ibn Abi Shaybah, ‘Musannafibn Abi Shaybah’, (Jeddah: Dar al-Qiblah, 2006), 17:192-4][Al-Bayhaq,
‘Al-Madkhal Ila Kitab al-Sunan’, 2:560]



* Imam al-Bukhari rahimahullah (d.256 AH) narrates that ‘Algamah ibn Qays rahimahullah has related:
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| came to Sham (the Levant), performed two Rak’ah Salah, then | prayed, ‘Oh Allah, create ease in me meeting a pious
companion,’ so | came to a group of people and sat with them. Suddenly, an old man came and sat beside me, | asked,
‘Who are you?’ The man responded, ‘Abu al-Darda,’ | said, ‘Indeed, | had called upon Allah that he creates ease in me
meeting a pious companion and so he has created this ease.” He asked, ‘From which people are you [from]?’ | said, ‘From
the people of Kufa,” he asked, ‘Do you not have by you Ibn Umm Abd (the agnomen of ‘Abdullah ibn Mas ‘td RadiyAllahu
‘Anhu)? The one who oversaw the sandals [of the Prophet], the pillow [of the Prophet] and the cleansing bowel [of the
Prophet]. Do you have amongst you the one whom Allah has protected from the devil? i.e. [based] upon the statement of
His Prophet sallallahu ‘alayhi wasallam? Is there not amongst you the person who was privy to the secrets of the Prophet
sallallahu ‘alayhi wasallam, those which no one knows besides him?’

» Hafiz Ibn Hajar al-'Asqalani rahimahullah (d.852 AH) explains:
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The intention [of Abd al-Darda] was to praise him (‘Abdullah ibn Mas ‘Gd) due to his service of the Prophet sallallahu
‘alayhi wasallam and that due to his incredible companionship of him (sallallahu ‘alayhi wasallam) through these duties,
it is appropriate that he has with him the knowledge that makes a student of sacred of knowledge independent of those
besides him.



* We have expressed earlier that ‘Abdullah ibn Mas td radiyallahu ‘anhu was a sahabi who preferred to look
at the deeper meanings and objectives of the Qur’an, Sunnah and ijma’. In fact, in this regard, he was
inspired by ‘Umar radiyallahu ‘anhu whom he considered a mentor and inspiration. This is to the extent that
Masriq states that ‘Abdullah ibn Mas'td radiyallahu ‘anhu would reconsider his opinion on a certain
mas’alah if he found that ‘Umar radiyallahu ‘anhu is contradicting him. In fact, many of the students of
‘Abdullah ibn Mas'td radiyallahu ‘anhu also travelled to Madinah to acquire knowledge from ‘Umar
radiyallahu ‘anhu. Imam Ahmad ibn Hanbal rahimahullah (d.241 AH) states:
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The companions of ‘Abdullah would travel from Kifah to Madinah, and hence they would learn from ‘Umar
and listen to him. [Ilbn Ahmad, ‘Al-'llal wa Ma ‘rifah al-Rijal’, 2:162][Al-Khatib al-Baghdadi, ‘Al-Jami’ li
Akhlaqg al-Rawr, (Egypt: Dar al-Lu’lu’ah, 2019), 1:143][lbn al-Jawzl, ‘Manaqib al-Imam Ahmad’, (Cairo:
Dar Hijr, 1409 AH), 1:278-9]

* Thus, Shaykh Mustafa al-Zarga’ rahimahullah () writes:
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And indeed, the fighi approach of ‘Umar was an everlasting evidence for the Ahl al-Ra’y in ‘lraq for the
fugaha’ of the following generations whose mention will soon come. Thus, these individuals were influenced
by the figh of Ibn Mas ‘tud in Kdfah, and he (Ibn Mas ‘id) would tread the path of ‘Umar, may Allah be pleased
with both of them. [Al-Zarqa’, ‘Al-Madkhal al-Fighi al- Am’, 1:178]



* Accordingly, ‘Abdullah ibn Mas'id instilled within his students the attitude of looking at the deeper meanings found
within the Qur’an, Sunnah and ijma’. With Kafah already being a city flowing with creativity and ideas, this only increased
the activity of looking at the deeper meanings of the Qur’an and Sunnah. Shaykh Sohail Hanif writes:

The Iraqi city of Kufa was arguably the greatest centre of Islamic legal thought for much of Islam’s first century and a half.
[Hanif, ‘A Tale of Two Kufans’, pg.173]

e Shaykh Zafar Ishaq Ansari writes:

Iraq, one of the earliest centres of human civilisation, was conquered by the Arab Muslims in 15 AH. At th time of the
conquest, the country was part of the Sassanid Empire...Being a part of the orbit of Persian culture, the intellectual
climate of Iraqg was quite different from that of Hijaz. For the same reason, the Iragians were familiar with religious
doctrines and philosophical ideas with which the Arabs of the peninsula were either inconvenient or of which they were
only vaguely aware...Moreover, there was a large number of local non-Arab converts, which constituted a much greater
proportion of the Iraqi Muslim society than did the non-Arab convers in Hijaz. Being a melting pot of different religious and
cultural traditions, it was no wonder that the Iragians were, in general, less conservative, the pact of intellectual activity
there was faster, and its level, higher than in the rest of the Islamic world...During the Umayyad period, the non-Arab
Muslims had, on the whole, only a nominal share in political power. Thanks to this, their ambitions chose cultural and
literary channels for their self-fulfilment. Being possessed of a tradition of learning and of a mind sharpened by intellectual
tradition and sedentary existence, their role assumed paramount importance in the development of all Islamic sciences. It
is significant that they played the pioneering role even in the foundation and development of the sciences related to Arabic
language, not to mention the purely Islamic sciences such as tafsir, sirah, etc...It is from Iraq that most of the theological
schools sprang up and most of the currents of theological thought originated. [Ansari, ‘The Early Development of
Islamic Fiqgh in Kafah’, pg.317-8]



Hadith in Kufah

* Considering this, many of the chains of narrations of the ahadith found in the six famous books of hadith are found to have originated in
Kdafah. Dr. Ahmad Snobar writes:

adey &S5 Lo o s (3 Sy adl SHISH U Lz an Bilowall JUST a6l Jia oo plidly cpadly pan o 6591 Ol (3 iz ma 8padly oS gute @3 it BLaY) o ey Lis ay
o el el 2t e e Of datd LT A Olela) o ot plaza¥i e Of b Spad] @ 255830 5y9d) 2ual) ) Oul) oda Jf s aadf CaSIf 3 sl 8 e ST ud OF jadall as
LeLadl cn dmlgg 3 o dmlgg Batlf oo Ol Spaadf o LSl 23,Sf

And from this, the attention towards hadith in the two cities of Kifah and Basrah becomes apparent with it being weaker in the other
cities such as Egypt, Yemen and the Levant. Thus, from amongst the elderly sahabah none remained permanently there, and similar to
this is Yemen and the state in Damascus is as | have mentioned. Based upon this then, it is natural that we find that two thirds of the
chains of narrations in the six famous books of hadith goes back to these three cities; Madinah Munawwarah, then Kdafah and then
Basrah. In fact, this attention seeped into the Qur’anic recitations, hence, we find that four of the ten a’immah in qira’ah were from
Kdfah, two from Basrah, two from Madinah, one from Makkah and one from the Levant.

[Snobar, ‘Min al-Nabi Sallallahu ‘Alayhi Wasallam Ila’l-Bukharr, pg.112-3]

* Inanother place, Dr. Snobar writes regarding Sayyiduna ‘Abdullah ibn Mas Gd radiyallahu ‘anhu:

So, he filled it with knowledge, teaching, figh and the development of fight abilities which made it into a city upon which the name ‘The
City of Figh’ could be applied, thus indeed it was an equal to the Prophetic city of Madinah in terms of the development of knowledge in

that time, and it (Kifah) competed with it (Madinah) in many issues.
[Snobar, ‘Min al-Nabi Sallallahu ‘Alayhi Wasallam Ila’l-Bukharr, pg.134]



